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290 VERSES 


Chapter 6 - Verse 1 


Yatha citra pate drstam avasthanam catustayam, 


bara matmani vijneyam tatha’vastha catustayam II 1 II 


Yatha dhauto ghatti tasca lanchito ranjitah patah, 

cidantar yam sutratma virat catma tather yate II 2 II 
In a picture we have the clean Canvas, stiffening with starch, drawing of the outlines and the 
application of color. In the case of the Self there are correspondingly the pure consciousness, 


the in-dwelling consciousness, the one identified with the totality of all the subtle bodies, and 
that with the totality of all the physical bodies. [Chapter 6 — Verse 2] 





Chapter 6 - Verse 3 


Svatah subhro’tra dhautah syat ghattito’nna vile panat, 


masya karair lanchitah syat ranjito varna puranat II 3 II 


The naturally white canvas is the basis of the Picture; by the application of starch it is stiffened; 
the outlines are drawn with a black pencil; and when the appropriate colours are applied to it, 
the picture is complete. [Chapter 6 — Verse 3] 





Chapter 6 - Verse 4 
Svatas cidantar yami tu mayavi suksma srstitah, 


sutratma sthula srstyaiva viradi tyucyate parah II 4 II 


Brahman by nature is pure consciousness; with Maya He is called the in-dwelling spirit; in 
relation to the subtle bodies He is the totality of souls identifying Himself with them, and in 
relation to the gross bodies He is again the one identifying Himself with their totality. 
[Chapter 6 — Verse 4] 





Chapter 6 - Verse 5 


Fa SPAIN WMHISA SST 347T | || Brahmadyah stamba paryantah pranino’tra jada api, 


STA Acded Gera 4 uttama dhama bhavena vartante pata citra vat II 5 II 


As in a picture on a Canvas there are superior and inferior Objects, so in supreme Lord there 
are grades of beings from Brahman down to the Animate and inanimate objects. 
[Chapter 6 — Verse 5] 





Chapter 6 - Verse 6 
Citrarpita manusyanam vastra bhasah prthak prthak, 
citra dharena vastrena sadrsa Iva kalpitah Il 6 I 





Chapter 6 - Verse 7 


Prthak prthak cida bhasah caitanya dhyasta dehinam, 
iio ||| Kalpyante jiva namano bhaudha samsa rantyamt Il 7 I 


On consciousness are superimposed various forms. In each of them there is a reflection, i.e., a 
special function of consciousness. They are known as the Jivas and are subject to the process 
of birth and death. [Chapter 6 — Verse 7] 





Chapter 6 - Verse 8 


Vastra bhasa sthitan varnan yadvada dhara vastra gan, 
vadantya |nastatha jiva samsaram cit gatam viduh II 8 II 


Ignorant people imagine that the colours representing the clothes of the figures are real 
clothes, as real as the canvas on which the picture is superimposed. Similarly the ignorant 
imagine that the transmigrations of the Jivas are undergone by the supreme Spirit, the 
substratum, on which the Jivas are superimposed. [Chapter 6 — Verse 8] 





Chapter 6 - Verse 9 


Citrastha parvata dinam vastra bhaso na likhyate, 
srstistha mrttikad dinam cida bhasas tatha na hill 91 


Samsarah parmartho’yam samlagnah svatma vastuni, 
\\20 || || Itibhrantira vidya syat vidyayaisa nivar tat ell 10 Il 


The confusion of considering this transmigration (with the attendant pain and Pleasure) as real 
and affecting the supreme Self is called nescience. It is removed by the knowledge of Reality. 
[Chapter 6 - Verse 10] 





Chapter 6 - Verse 11 
Atma bhasasya jivasya samsaro natma vastunah, 
'12211 || Iti bodho bhavet vidya labhyate’sau vicaranat II 11 I 


It is the Jiva, a ‘reflection’ of the Self, which is affected by the pain and Pleasure of this 
transmigratory life, but not the real Self. This understanding is called knowledge. It is achieved 
through discrimination. [Chapter 6 - Verse 11] 120 





Chapter 6 - Verse 12 


Sada vicdrayet tasmat jagat |Iva parat manah, 
Jiva bhava jagat bhava badhe svatmaiva sisyate Il 12 I 


Therefore one should always enquire into the nature of the world, the individual Self and the 
supreme Self. When the ideas of Jiva and jagat (world) are negated, the pure Atman alone 
remains. [Chapter 6 - Verse 12] 





Chapter 6 - Verse 13 
Napratiti stayor badhah kintu mithyatva niscayah, 
no cet susupti murcchadau mucyeta yatnato janah Il 13 II 


By Negation it does not mean that the world and Jiva cease to be perceptible to the senses, it 
means the conviction of their illusory character. Otherwise people would be automatically 
liberated in deep sleep or in a faint. [Chapter 6 - Verse 13] 





Chapter 6 - Verse 14 


Paramatma vaseso’ pl tat satyatva viniscayah, 


|)? | || Na jagat vismrtir no cen jivan muktirna sambhavet II 14 I 


‘The supreme Self alone remains’ also means a conviction about its reality and not non- 
perceiving of the world. Otherwise there would be no such thing as liberation in life. 
[Chapter 6 - Verse 14] 





Chapter 6 - Verse 15 
Paroksa caparo kseti vidya dvedha vicaraja, 
/j24, || || tatra paroksa vidyaptau vicaro’yam samapyate II 15 I 


The knowledge arising from discrimination is of two kinds, indirect and direct. This process of 
discrimination ends in the achievement of the direct knowledge. [Chapter 6 - Verse 15] 





Chapter 6 - Verse 16 


Ta ad | Asti brahmeti ced veda paroksa jnana meva tat, 
wT @ seaa 11251) || aham brahmeti ced veda saksatkarah sa ucyate Il 16 II 


The knowledge that “Brahman is’ is indirect, the knowledge that ‘l am Brahman’ is direct. 
[Chapter 6 - Verse 16] 





Chapter 6 - Verse 17 





Tat saksat kara siddhyartham atmatattvam vivicyate, 
29 11 || yenayam sarva samsarat sadya eva vimucyate II 17 I 


We now consider the nature of the Self with a view to having its direct experience. Through 
which the Jiva is immediately liberated from all worldly fetters. [Chapter 6 - Verse 17] 


Chapter 6 - Verse 18 


Kutastho brahma jivesau ityevam cit catur vidha, 
CRASHER AAR Be ovre¢. 11 |) ghatakasa mahakasau jalakasa bhrakhe yatha II 18 II 


The Self as consciousness absolute is sooken of as Kutastha, Brahman, Jiva and Ishvara, just as, 
for instance, Akasa, (ether) is called ‘Pot-Akasa’, ‘all embracing Akasa, Akasa conditioned by 
water’ and “Akasa conditioned by a cloud.’ [Chapter 6 - Verse 18] 





Chapter 6 - Verse 19 
qatar AR dae Weare Ghata vacchinna khe niram yat tatra prati bimbhatah, 





ATTAA STR FTA Sarat 112% 11 || Sabha naksatra akaso jalakasa udiryate Il 19 II 


The sky with clouds and stars reflected in water contained in a pot which encloses space, is 
known as “Akasa is water”. [Chapter 6 - Verse 19] 


Chapter 6 - Verse 20 


Mahakasasya madhye yat megha mandala miksyate, 


ma | 


prati bimba taya tatra meghakaso jale sthitah Il 20 II 





The sky reflected in water particles forming a cloud suspended in space is known as “Akasa ina 
cloud.” [Chapter 6 - Verse 20] 


Chapter 6 - Verse 21 
Megham sarupa mudakam tusara kara samsthitam, 
ag wauiarasaisa Ameoresqsrag 1/221) || tatra kha pratibimbo’yam niratvat anumiyate II 21 Il 
existence of the reflection of Akasa in a cloud. [Chapter 6 - Verse 21] 


Chapter 6 - Verse 22 





Adhisthana taya deha dvaya vacchinna cetanah, 
kuta vannir vikarena sthitah kutastha ucyate II 22 II 


The consciousness which is conditioned by the gross and subtle bodies, on which they are 
superimposed and which knows no change, is known as Kutastha. [Chapter 6 - Verse 22] 





Chapter 6 - Verse 23 
Kutasthe kalpita buddhih tatra cit prati bimbakah, 
prananam dharanat jivah samsarena sa yulyate II 23 Il 


On the Kutastha is superimposed by imagination the intellect (buddhi). The reflection of 
Kutastha in the intellect is animated by vitality and is called the Jiva. It is subject to 
transmigration. [Chapter 6 - Verse 23] 


Chapter 6 - Verse 24 





Jala vyomna ghatakaso yatha sarvas tirohitah, 
tatha jivena kutasthah so’nyo nyadhyasa ucyate II 24 Il 
As the Akasa in a pot is concealed by the Akasa reflected in the water with which the pot is 


filled, so Kutastha is obscured by Jiva. This principle is called mutual obscuring or super- 
imposition. [Chapter 6 - Verse 24] 





Chapter 6 - Verse 25 
Ayam jivo na kitastham vivinakti kadacana, 
1/24, 11 || anadira viveko’yam mula’vidyeti gamyatam II 25 II 


Under the delusion of mutual superimposition the Jiva cannot discriminate and realize that he 
is not Jiva but Kutastha. This non-discrimination is beginningless and is known as the primal 
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nescience. [Chapter 6 - Verse 25] 


Chapter 6 - Verse 26 


Viksepa vrtti rupabhyam dividha’vidya vyavasthita, 
na bhati nasti kitastha itya padan mavrtih Il 26 II 


Nescience or Avidya has two functions : Avarana or the power to conceal and Viksepa or the 
power to project. The power of Avarana creates such ideas as “Kutastha shines not nor exists’. 


[Chapter 6 - Verse 26] 





Chapter 6 - Verse 27 
Ajnani vidusa prstah kutastham na prabudhyate, 
na bhati nasti kitastha iti buddhva vadatyapi II 27 II 


Svaprakase kuto’vidya tam vina katha mavrtih, 


ityadi tarka jalani svanu bhutir grasatya sau Il 28 II 


The opponent may raise such questions as : ‘How did the self-luminous Kutastha come to have 
ignorance; and without it how could there be obscuring?’ Such arguments are falsified by 
one’s (direct) experience. [Chapter 6 - Verse 28] 126 





Chapter 6 - Verse 29 
Svanu bhutava visvase tarkasya pyana vasthiteh, 
katham va tarkikamn manyah tattva niscaya mapnuyat Il 29 I 


If one disbelieves one’s own experience, and since logic is not final, how can one know the 
truth about anything by mere reasoning? [Chapter 6 - Verse 29] 


Buddhya rohaya tarkascet apekseta tatha sati, 
118011 |] svanu bhityanu sarena tarkyatém ma kutarkyatam II 30 II 


The chief function of reasoning is to explain things clearly. One should employ logic following 
one’s own experience and not misuse it. [Chapter 6 - Verse 30] 


Svanu bhutira vidyayam avrtau ca pradarsita, 


atah kutastha caitanyam avirodhiti tarkyatam II 31 II 


That we do have experience of ignorance and its obscuring power has already been shown. So 
rather argue that Kutastha and nescience are not contradictory. [Chapter 6 - Verse 31] 





Chapter 6 - Verse 32 


Taccet virodhi keneyam avirtir hyanu bhuyatam, 
vivekastu virodhasyah tattva jnanini drsyatam Il 32 II 


If Kutastha were contradictory to ignorance and its obscuring power then who is the 
experiencer of this obscuring?: it is the discriminating knowledge which is contradictory to 
ignorance, as is seen in a knower of truth. [Chapter 6 - Verse 32] 





Chapter 6 - Verse 33 


Avidya vrta kutasthe deha dvaya yuta citih, 
ara ua fe 112211 || Suktaurlpya vada dhyasta viksepa dhyasa eva hi Il 33 II 


On Kutastha, covered over by (the concealing power of) ignorance, are projected or 
superimposed the subtle and gross bodies, thus producing the Chidabasa or Jivas. It is like the 
Superimposition of silver on a mother of pearl. This is called projection or Viksepa. 
[Chapter 6 - Verse 33] 





Chapter 6 - Verse 34 


Med Gad WT BS SA Idamam sasca satyatvarm suktigarn ripya Iksyate, 
svayarn tvarh vastuta caivarn viksepe viksyate’nyagam Il 34 I 


S 2 “ ch + =): 
ag fae aeaaSSTT a 1 


In the illusion “This is silver’, the Pearl Oyster shell is the thing perceived and is real, but by an 
error these notions. Viz., ‘Thisness’ and its ‘reality’, are transferred to the imaginary silver. In 


the Jiva through the error caused by nescience. [Chapter 6 - Verse 34] 





Chapter 6 - Verse 35 


Nilaprstha triko natvam yatha suktau tirohitam, 
asanga nandata dyevam kitasthe’pi tirohitam II 35 Il 


Sat Ta | Aropitasya drstante rapyam nama yatha tatha, 
1/251) || kUtastha dhyasta viksepa nama hamiti niscayah Il 36 Il 


In the illustration that which is superimposed is called Silver; so with the power of illusory 


‘l’, ego, or the sense of 


) 


projection that which is superimposed on Kutastha is called 
individuality. [Chapter 6 - Verse 36] 





Chapter 6 - Verse 37 


Seal tac. GF SC I Idamamsam svatah pasyan rupya mitya bhimanyate, 
aM ta UW tae Grane 12s 11 || tatha svam ca svatah pasyan ahami tyabhi manyate Il 37 I 


As people think of ‘this’ (Something seen) as silver though they really see the mother of pearl, 
so in self-cognition the Self is mistaken for the ego. [Chapter 6 - Verse 37] 





Chapter 6 - Verse 38 


aed Ma taeda Ce] Idantva rdpyate bhinne svatva hante tathe syatam, 
at a fasresa eereeniy mead zc 1 || samanyam ca visesasca hyubhaya trapi gamyate Il 38 II 


In the illustration the idea of ‘this’ and the idea of silver are not identical, similarly, in the 
human personality the idea of self and the idea of ego are not identical. In both there is a 
common element and also a variable elements. [Chapter 6 - Verse 38] 





Chapter 6 - Verse 39 


saad. Ta Weed Gees tay ce | Deva dattah svayam gacchet tvam viksasva svayamn tatha, 





ae tad a wadticid vier vasa 1139 11 || aham svayam na saknomiti evam loke prayujyate Il 39 I 


People use such expressions as “Devadatta himself is going’, “you yourself see this’, and ‘I 
myself am unable’. [Chapter 6 - Verse 39] 


Chapter 6 - Verse 40 


Idam rupyam idam vastram Iti yad vad idam tatha, 


+ | \¥o || || asau tvamaha mityesu svaya mityabhi manyate II 40 II 


The demonstrative pronoun ‘this’ is common to such diverse perceptions as ‘This is silver’, 
‘This is cloth’, and so forth. Similarly, the word ‘self’ is applied to all three persons, first, second 
and third, ‘lI’, “you and ‘he’. [Chapter 6 - Verse 40] 





Chapter 6 - Verse 41 
mat aa fe aa Ahantvat bhidyatam svatvam kitasthe tena kim tava, 
= saq 1:2. || svayam sabdartha evaisa kutastha iti me bhavet II 41 II 


(Doubt) : The concept ‘I’ (egoity) may be different from the concept of the self (Atman), but 
what has this to do with Kutastha? (Reply): The word ‘self’ denotes Kutastha and vice versa. 
[Chapter 6 - Verse 41] 





Chapter 6 - Verse 42 


Anyatva varakam svatvam iti ced anya varanam, 
kutastha syatmantam vaktuh ista meva hi tad bhavet II 42 II 


(Doubt): ‘Self’ merely excludes the idea of another and does not say anything about Kutastha. 
(Reply): This ‘exclusion of others’ is the ‘Self’ of Kutastha. So exclusion is in favour of our idea. 
[Chapter 6 - Verse 42] oe 





Chapter 6 - Verse 43 


Svaya matmeti paryayau tena loke tayoh saha, 


sj USaes 1x2 1) || prayogo nastyathah svatvam atmatvam canya varakam Il 43 II 


People ordinarily use self and Atman as synonymous terms; and so both terms are never used 
together. In fact each of these terms excludes the idea of ‘another’. [Chapter 6 - Verse 43] 


Chapter 6 - Verse 44 





Ghatah svayam na Janatiti evam svatvam ghatadisu, 
acetanesu drstam cet drsyata matma sattvatah II 44 II 


(Doubt) : We often use such expressions as ‘The pot itself does not know’. Here the word ‘Self’ 
is applied to an inanimate object. (Reply) : Such language is used because Atman is the basis of 
the inanimate objects also. [Chapter 6 - Verse 44] 





Chapter 6 - Verse 45 
Cetana cetana bhida kutasthatma krta na hi, 
ii<& 11 |] kintu buddhi krta’bhasa krtal vetyava gamyatam II 45 II 


It is not the immutable Kutastha or Atman which makes the difference between the Animate 
and the inanimate; it is the Jiva, the reflection of Kutastha in the intellect, which makes the 
difference. [Chapter 6 - Verse 45] 132 





Chapter 6 - Verse 46 


aa ST ATR Peel geHiew4y | Yatha cetana abhasah kitasthe bhranti kalpitah, 
aadast welfera tear axe pfesta: iret || acetano ghatadisca tatha tatraiva kalpitah Il 46 II 





Chapter 6 - Verse 47 
Tatte dante api svatvam iva tvama hama disu, 


Seay > a5 aqaensem aa iiss; || Sarvatra nugate tena tayo rapyatma teti cet II 47 II 


(Doubt) : Like the word ‘self’ the words ‘this’ and ‘that’ can be applied to all persons, ‘I’ and 
‘he’, etc. It is therefore reasonable to conclude that the objects denoted by ‘this’ and ‘that’ are 
also the Atman. [Chapter 6 — Verse 47] 





Chapter 6 - Verse 48 
T STIS St Ade ATT Te atmatva’pyanugate tattedante tatastayoh, 
areas Sot ued wegecaedenr sar jiwc yy || atmatvam nalva sambhavyam samyak tvader yatha tatha Il 48 II 


(Reply) : This and that do not refer only to I, you and he (as distinct entities), but also to 
Atman, which is the common element in them all. They are like correctness, incorrectness, 
etc., not synonymous with Atman, (because they are of wider denotation). 
[Chapter 6 — Verse 48] 133 





Chapter 6 - Verse 49 








Tatte dante svata nyatve tvanta hante paras param, 


prati dvandvi taya loke prasiddhe nasti samsayah II 49 I 








Anyatayah prati dvandvi svayam kutastha isyatam, 
tvantayah pratiyo gyeso’hami tyatmani kalpitah II 50 II 


The opposite of ‘the other’ is the self, which is the same as the kutastha. The opposite of “you’ 
however, is ‘I’, which is the egoism, the Jiva, which is superimposed on Kutasthha. 
[ Chapter 6 — Verse 50] 





Chapter 6 - Verse 51 


Ahanta svatvayor bhede rupya tedanta yoriva, 
| (42 LL |] spaste’pi moha mapanna ekatvam prati pedire Il 52 ll 


As the distinction between ‘silver’ and ‘this’ is clear, so also the difference between ‘I” and 
“self”. But the people in the grip of delusion identify ‘I’ with the immutable self. 
[Chapter 6 — Verse 51] 





Chapter 6 - Verse 52 





Tadatmya dhyasa evatra purvokta vidyaya krtah, 
avidyayarn nivrttayam tat karyarh vini vartate Il 52 Il 


That the superimposition causing the identity of ‘Il’ and ‘Self’ is caused by nescience has 


already been treated. When this nescience is negated, its effect is also terminated. 
[Chapter 6 — Verse 52] 














Chapter 6 - Verse 53 
atte ai : 7, . PROG ~ 5 7 : 


Avidya’vrti tadatmye vidya yaiva vinasyatah, 
aay Wed I WRT 1143 1 


vikse pasya svarupam tu prarabdha ksaya miksate II 53 I 


The veiling of the real nature of the self and the identity superimposition, are caused by 
nescience and they are destroyed when nescience is negated. But so long as the fructifying 


Karma continues, the mind and body, the effects of illusory projection of nescience, continue. 
[Chapter 6 - Verse 53] 








Chapter 6 - Verse 54 








STEM fatessiy aTet area WATT | Upadane vinaste’pi ksanamn karyarn pratiksate, 
Tae AT Ue AT AAT II 11 | itvahus tarkika stadvad asmakarh kim na sambhavet Il 54 I 








The logicians hold that when the material cause of an object has been destroyed its effect 
continues to appear for the next moment. Similarly why cannot the body of a knower of truth 


persist for some time when_ its cause, the nescience, has been destroyed? 
[Chapter 6 — Verse 54] 


Chapter 6 - Verse 55 


Th SU SN Tantiinarh dina sankhyanarn taistadrk ksana iritah, 


ana Soy seeery | 4411 || bhramasya sankhya kalpasya yogyah ksana thesyatam II 55 II 


According to the logicians the cloth keeps its form for the next second-the threads (its material 
cause) that last for a few days are destroyed. On the same reasoning, the body may persist for 
a proportionately long time when its cause, the ignorance of countless ages, is destroyed. 
[Chapter 6 - Verse 55] 









Chapter 6 - Verse 56 


ToT Sree APT Tae URC | Vina ksoda ksamarn manam tair vrtha parikalpyate, 
siaecylarat acct fer 4 seer iis 11 || Sruti yuktyanu bhutibhyah vadatam kim nu duh sakam Il 56 II 


(Doubt) : The logicians have assumed the truth of this theory without any proof. (Reply): We 
assume it on the ground of Sruti, experience, and reasoning; why should it be improper? 
[Chapter 6 - Verse 56] 





Chapter 6 - Verse 57 
Astarn dustar kikaih sakamn vivadah prakrtarh bruve, 
sva’hamoh siddha mekatvam kutastha parinaminoh II 57 Il 


There is no use entering into a controversy with the unreasonable logicians. The fact is that the 
difference between Jiva and Kutastha is caused by illusion. [Chapter 6 - Verse 57] 


Bhramyante panditam manyah sarve laukika tairthikah, 


af 


anadrtya srutim maurkhyat kevalam yukti masritah II 58 I 


People who consider themselves scholars and the hair-splitting logicians overlook the 
authority of the Veda, and wander due to their imperfect reasoning. [Chapter 6 - Verse 58] 





Chapter 6 - Verse 59 
YATRA eA Purva para paramarsa vikala statra kecana, 
aRRIMTESaeaue) WISRSTETeTSaTaT] | [tae 1 || Vakya bhasan sva sva pakse yojayantya pyalajjaya Il 59 II 


Some others accept the authority of the Vedas; but owing to their inability to harmonize the 
meaning of the texts which have gone before with those that follow, they become confused. 
They take some isolated passages out of context and quote them in support of their own 
views. [Chapter 6 - Verse 59] 





Chapter 6 - Verse 60 
Ad SE Kutasthadi sariranta sanghata syatma tam jaguh, 
wa wearer | iso) || lokayatah pamarasca pratyaksa bhasa masritah Il 60 I 


The materialists (Lokayatas) and Vulgar persons depending on false perceptual evidence, 
regard the aggregate beginning with the Kutastha and ending in gross body as the Atman. 
[Chapter 6 - Verse 60] 





Chapter 6 - Verse 61 


Srauti karturn svapaksam te kosa manna mayam tatha, 


virocanasya siddhantam pramanam prati jajnire Il 61 || 


To support their materialist views, they quote some passages from the Sruti to show that the 
gross body is the Atman, which is the doctrine of Virocana. [Chapter 6 - Verse 61] 


Jivatma nirgame deha marana syatra darsanat, 
ar ut 116211 || dehati rikta evatmeti ahur lokayatah pare Il 62 II 


There are other thinkers who point out that the body dies and decays when life leaves it. They 
conclude that the Atman is something other than the gross body. [Chapter 6 - Verse 62] 


Chapter 6 - Verse 63 





Pratyaksatva nabhimata hamdhir dehati rekinam, 
gamaye dindri yatmanam vacmi tyadi prayogatah Il 63 II 


There are others who think that in such expressions as ‘| am speaking’, the senses together 
with the intellect are seen to be distinct from the gross body, and that therefore they are the 
Atman. [Chapter 6 - Verse 63] 





Chapter 6 - Verse 64 


Vagadina mindriyanarh kalahah srutisu srutah, 
tena caitanya metesam atmatvam tata eva hi Il 64 II 


In the Sruti we hear of the senses, such as speech and so forth, quarreling among themselves, 
which implies that they have consciousness. Therefore some thinkers have concluded that the 


senses are the Atman. [Chapter 6 - Verse 64] 


Chapter 6 - Verse 65 





Hairanya garbhah pranatma vadina stveva mucire, 
Tara 1&1 |) caksuradya ksalope’pi prana sattve tu jivati Il 65 II 


The followers of the school of Hiranyagarbha hold the vital airs (pranas) to be the Atman. They 
point out that when the eye and other senses are inoperative the vital airs 
still continue to function, keeping the man alive. [Chapter 6 — Verse 65] 





Chapter 6 - Verse 66 
Prano jagarti supte’pi prana Sraisthya dikam srutam, 
kosah pranamayah samyak vistarena prapancitah Il 66 II 





Chapter 6 - Verse 67 


Mana atmeti manyanta upasana para janah, 


11&\9 11 |] pranasya bhoktrta spasta bhoktrtvam manasas tatah Il 67 II 


The people devoted to worship call the mind as the Atman. They argue that the vital airs have 
no faculty of enjoyment. But that the mind has. [Chapter 6 — Verse 67] 


Chapter 6 - Verse 68 





Mana eva manusyanam karanam bandha moksayoh, 
sruto manomayah kosas tenatmeti ritam manah Il 68 || 


The Sruti says that the mind is the cause of the bondage and the release of man and it speaks 
of the mind-sheath; therefore these people conclude that the mind is the Atman. 


[Chapter 6 — Verse 68] 





Chapter 6 - Verse 69 
Vijnana matmeti para ahuh ksanika vadinah, 
yato viinana mulatvam manaso gamyate sphutam Il 69 II 


The buddists believe that the Atman consists of the momentary states of the intellect, because 
the intellect, endowed with the faculty of understanding, is the basis of the mind and through 


141 





it the mind grasps matter. [Chapter 6 — Verse 69] 


Chapter 6 - Verse 70 


Aham vrtti ridam vrttih ttyantah karanam dividha, 
Hii9o 11 || vijanam syadaham vrttih idam vrttir mano bhavet Il 70 Il 


[= 


The internal organ (Antahkarana) has two kinds of Vrttis, Viz., the — consciousness, and 
‘this’ consciousness. The first constitutes the intellect, the subject - consciousness and the 
second the mind, the object — consciousness. [Chapter 6 — Verse 70] 





Chapter 6 - Verse 71 








Aham pratyaya bijatvam Idam vrtte riti sohutam, 





Farad 1981! | aviditva svama tmanam bahyam vetti na tu kvacit Il 71 Il 











Since without the sense of egoity, it is not possible to cognize the outer world, it is clear that 
the idea of egoity is the cause of the mind and without it the cognizance of the external world 
is impossible. [Chapter 6 — Verse 71] 





Chapter 6 - Verse 72 
Ksane ksane janma nasau aham vrtter mitau yatah, 
vijnanam ksanikam tena svaprakasam svato miteh Il 72 Il 





Chapter 6 - Verse 73 


TRTTHaHRNSS Sa SCoATAT STE | Vijnana maya koso'yam jiva ityagama jaguh, 
VRE TR STARA: Ilse! |) sarva samsara etasya janma nasa sukha dikah Il 73 Il 


The intellect sheath is the self. The whole world is cognized by it and birth and death, pleasure 
and pain effect it. So say some Vedic texts. [Chapter 6 — Verse 73] 


Chapter 6 - Verse 74 












fas afore aro fagcubavad Vijnanam ksanikam natma vidyu dabhra nimesa vat, 
aes TTT SAE Tew Ul | anyasya nupa labdhatvat sunyamn madhyamika jaguh Il 74 Il 











The intellect is momentary like the flashes of lightning in a cloud or the twinkling of an eye, 


and that because we know of no other self beyond the intellect, the self is nothing or void. So 
say the Madhyanmika Buddhists. [Chapter 6 — Verse 74] 


Chapter 6 - Verse 75 


aeeaeenantasta Ad Wa Asadevda mityada vidameva srutam tatah, 
Tastes Gs sreuavanfeass 1st |] hana jneya tmakam sarvam jagad bhranti prakalpitam Il 75 ll 


Quoting the Sruti, ‘in the beginning all this was non — existent (Asat)’, the Buddhists say that 
perception and the objects of perception are the creations of illusion. [Chapter 6 — Verse 75] - 





Chapter 6 - Verse 76 


TRIAISTRTT | Niradhi sthana vibhranteh abhava datmano’stita, 
<q A |i9e11 || Sunyasyapi sasaksitvat anyatha noktirasya te Il 76 Il 


The vedantins refute them by saying that there can be no illusion without a substratum which 
is not an illusion. The existence of the Atman must be admitted. Even the void has a witness; if 
not, it would be impossible to say, ‘there is a void.’ [Chapter 6 — Verse 76] 





Chapter 6 - Verse 77 





| Anyo vijnana mayata anandmaya antarah, 





| 1\9\9 |_| asti tyevo palabdhavya iti vaidika darsanam II 77 Il 














The vedic view, say the Naiyayikas, is that beyond the intellect — sheath there is yet another 
Sheath, the bliss-sheath. It is existing (not something that does not. exist). 
[Chapter 6 — Verse 77] 





Chapter 6 - Verse 78 
Anur mahan madhyamo veti evam tatrapi vadinah, 


bhaudha vivadante hi sruti yukti sama srayat Il 78 Il 


Other philosophers, recognizing the authority of the Sruti, still dispute variously as to whether 
the Atman is atomic in size or all-pervasive or something between the two. 
[Chapter 6 — Verse 78] 144 





Chapter 6 - Verse 79 


| Anum vadan tyanta ralah suksma nadi pracaratah, 


 Waxcss4_ 11 9811 |) romnah sahasra bhagena tulyasu praca ratyayam Il 79 Il 


There are philosophers called antaralas who hold that Atman must be atomic in size because it 
is said to pervade capillaries as fine as a thousandth part of a hair. [Chapter 6 — Verse 79] 





Chapter 6 - Verse 80 
Anorantya neso nuh suksmat suksma taram tvitl, 
anutva mahuh srutayah Sataso’tha sahasrasah Il 80 I 


In support of their thesis they quote many vedic texts, which describe Atman as ‘smaller than 
the smallest’, ‘minuter than an atom’ and ‘more refined than the most refined. 


[Chapter 6 — Verse 80] 





Chapter 6 - Verse 81 
MARTA ATA HITT Balagra sata bhagasya satadha kalpitasya ca, 
HIT Sea: ST Tats Sit SETI AT 11221! || bhago jivah sa vijneya iti caha’para Srutih Il 81 I 


They produce as an authority the vedic text which say: jiva is the hundredth part of the tip of a 
hair which has already been divided into a hundred parts. [Chapter 6 — Verse 81] 





Chapter 6 - Verse 82 


| Digambara madhya matvam ahura pada mastakam, 
112211 || ¢aitanya vyapti samdrsteh anakhagra srute rapi Il 82 I 


The digambaras hold that Atman is of medium size because it animates the body from head to 
foot. They too quote the veda: atman, the conscious principle, pervades the body from the 
head to the tips of the nails.’ [Chapter 6 — Verse 82] 


Chapter 6 - Verse 83 





Suksma nadi pracarastu suksmai ravayavair bhavet, 
'1¢2 11 || sthula dehasya hasta bhyam kancuka pratimoka vat Il 83 I 


They state that Atman becomes subtle and enters into the finest capillaries, as the arms of a 
man slip into the sleeves of a coat. [Chapter 6 — Verse 83] 


Chapter 6 - Verse 84 





Nyunadhika sariresu praveso’pi gamagamaih, 
ATRIA ATA FAAS TAMIL! ew 11 || atmam sanam bhavettena madhya matvam viniscitam Il 84 II 


They conclude that the Atman is of medium size but that it is capable of adapting itself to any 
size. It enlarges or diminishes its size to accommodate itself to the parts of the bodies into 





which it enters. [Chapter 6 — Verse 84] 


Chapter 6 - Verse 85 
AIMS Vea AaGT TA aa | Sarnsasya ghata vannaso bhavatyeva tatha sati, 
asa’ krta bhyaga mayoh ko varako bhavet Il 85 Il 


*, 


ar al ART Aad 11c411 || Krta nasa 


This view is not valid, because if the Atman has parts it must be perishable like a pot. In that 
case there will arise the two logical fallacies viz., the cause will not produce any effect and an 


effect will have no cause. [Chapter 6 — Verse 85] 





Chapter 6 - Verse 86 
Tasma datma maha neva nalvanur napi madhyamah, 
asasavat sarvagato niramsah sruti sammatah 


So the atman is neither atomic nor of medium size, but in infinite, part less and like akasa all — 
pervasive. This view accords with the sruti [Chapter 6 — Verse 86] 


Ityuktva tadvisese tu bhaudha kalaham yayuh, 
acidrupo'tha cidrupah cidacidrupa ityapt II 87 II 


Thus about the nature of the Atman there are many differences of opinion, whether it is 
unconscious, conscious or a compound of the two. [Chapter 6 — Verse 87] 





Chapter 6 - Verse 88 


Prabhakara starkikasca prahu rasya cidatmatam, 
\1¢¢ 11 || akasavat dravyam atma Sabda vat tad guna scitih Il 88 II 


The followers of Prabhakara and the logicians state that atman is by nature unconscious; it is a 


substance like akasa and consciousness is its attribute, as sound is an attribute of akasa. 
[Chapter 6 — Verse 88] 





Chapter 6 - Verse 89 


Iccha dvesa prayatnasca dharma dharmau sukha sukhe, 
tat samska rasca tasaite guna sciti vadi ritah Il 89 Il 


Atmano manasa yoge svadrsta vasato gunah, 
jayante tha praliyante susupte drsta samksayat II 90 II 


According to them, Atman and the mind combine together due to the effects of previous 
actions and this combination produces the different properties. When the past karma ceases 


to operate as cause, the jiva goes into deep sleep and the properties too become latent. 
[Chapter 6 — Verse 90] 





Chapter 6 - Verse 91 





Citimatvat cetano yam Icchadvesa prayatna van, 





'ig2.11 | syat dharma dharmayoh Karta bhokta duikhadl mattvatah Il 91 | 














The atman possesses intelligence and is therefore called intelligent; it manifests intelligence in 
the form of desire, aversion and effort, as a doer it performs good and bad deeds and is, 
inconsequence, the experiencer of pleasure and pain. [Chapter 6 — Verse 91] 


Chapter 6 - Verse 92 





Yatha’tra karma vasatah kada citkarn sukhadikam, 
tatha lokantare dehe karmane cchadi janyate II 92 Il 





Chapter 6 - Verse 93 
Us OT Seay SAAT TATA Evam ca sarvagasyapi sambhavetam gamagamau, 
THUS: GAGISA VATA ASae 113311 | karma kandah samagro’tra pramana miti te’vadan Il 93 II 





















They further hold that despite its all-pervasiveness 


atman goes from birth to death. The whole ritual part of the veda (Karma — Kanda) they say, 
Supports them. [Chapter 6 — Verse 93] a5 


Chapter 6 - Verse 94 
AA TATPM Te ATA OTA Anandamaya koso yah susuptau pari sisyate, 
AA TaHTAISs SF TT 119 x |||] aspasta cit sa atmaisam purva koso'sya te gunah Il 94 I 


= ™ 


The first of the sheaths, the bliss-sheath which persists in the state of deep sleep and which 
does not manifest consciousness fully, is taken as atman by the followers of prabhakara and 
some logicians. What they state to be the nature of the self, is in fact, characteristic of the bliss 
— sheath. [Chapter 14 — Verse 94] 





Chapter 6 - Verse 95 





Gudham caitanyam utpreksya jada bodha svarupa tam, 
1184 11 || atmano bruvate bhatta scit utprekso tthita smrteh Il 95 Il 

















The followers of Bhatta hold that consciousness is hidden in Atman and that its nature is both 


consciousness and unconsciousness. This is inferred from the fact of the remembrance of 
sound sleep by the awakened man. [Chapter 14 — Verse 95] 





Chapter 6 - Verse 96 









STST FCT WaISTaTRTATA 7 | | Jado bhitva tada'svapsam iti jadya smrtis tada, 


Taal STIS A HSataqagad 11861! ‘| vina jadyanu bhitim na kathaficid upapadyate II 96 II 











| become unconscious and slept’, such feeling expresses the memory of that inert state which 


he actually experienced. But this remembrance of unconsciousness in deep sleep would not be 
possible unless there were at the same time a conscious element. [Chapter 6 — Verse 96] 


Chapter 6 - Verse 97 
7 QT Ta Drastur drstera lopasca srutah suptau tasas tvayam, 
Wardaaa: «1189 11 |] aprakasa prakasa bhyam atma khadyota vat yutah II 97 II 


The bhattas say that the sruti declares; ‘in sleep neither the seer nor seeing is absent’. 
Therefore the nature of Atman is both luminous and dark, like that of a fire-fly. 
[Chapter 6 — Verse 97] 





Chapter 6 - Verse 98 









| Niram sasyo bhayat matvam na kathancit ghatisyate, 
1i8¢ 11 | tena cidrupa evatmeti ahuh sankhya vivekinah II 98 Il 














The sankhyas, who separate purusa and prakrti, reject the possibility of both consciousness 


and un-consciousness being the nature of atman according to them the Atman is without parts 
and must be of the nature of consciousness only. [Chapter 6 — Verse 98]. 151 


Chapter 6 - Verse 99 


Pie TTT A TT | || Jadyarhsa prakrte riparh vikari trigunarh cat tat, 
ld: Gl Wadd 112211 || cto bhogapa vargartham prakrtih sa pravartate (99), 


Unconsciousness is the nature of prakrti (the primordial substance) which is ever changing and 
composed of three models, sattva, rajas and tamas. The prakrti functions for experience and 
release of the Atman. [Chapter 6 — Verse 99]. 


Chapter 6 - Verse 100 





Asamegayah citer bandha moksau bheda grahan matau, 
1/200 |) || bandha mukti vyavasthartham purvesa miva cid bhida Il 100 I 


Though Purusa is Non-contactable and pure, he is said to be subject to bondage and release 


because of a confusion between the natures of Prakrti and Purusha. The Sankhyas, like the 
earlier Naiyayikas, postulate a plurality of Selves and explain how different individuals have 
different destinies to fulfil in this life. The release of the individual Purusha is due to his 
knowledge of his real nature. [Chapter 6 — Verse 100]. 





Chapter 6 - Verse 101 


Mahatah param avyaktam iti prakrti rucyate, 
Tie FRAT 1120211 || Sruta vasangata tad vad asango hityatah sphuta Il 101 Il 


They quote the Sruti which says that Prakirti, the undifferentiated matter, which is 
unmanifested, is not the same as Mahat, the differentiated matter, and that the Spirit is 
unattached and pure. [Chapter 6 — Verse 101]. 


Chapter 6 - Verse 102 
racartal FETA Webcite aa | Cit sannidhau pravrttayah prakrter hi niyamakam, 
Sat Sad AME G sess TE ae oR 11 |) [Svaram bruvate yogah sa jive bhyah parah srutah Il 102 II 





The yogis postulate the existence of Ishvara. Prakirti functions owing to the proximity of 
consciousness, and Ishvara is the controller of Prakirti. He is quite distinct from and superior to 
the Jivas, says the Sruti. [Chapter 6 — Verse 102]. 





Chapter 6 - Verse 103 
WIAA sit Te ale Pradhana ksetrajfia patih gunesa iti hi srutih, 
ARUaSey § eecda_quafec: 11208 | | || aranyake sambhramena hyantar yamyu papa ditah Il 103 I 


The Sruti declares that Ishvara is the lord of Jivas, and also of Prakirti. He controls the Gunas 
too. In the Aranyaka Part of the Shruti He is respectfully called the Inner Controller. 





[Chapter 6 — Verse 103]. 


Chapter 6 - Verse 104 


AQHA: | Atrapi kalahayante vadinah svasva yukti bhih, 
farstexiect Te 110% 11 |) vakya nyapi yatha prajnam dardhya yoda haranti hi Il 104 I 


Here too there are many philosophers who by their arguments maintain different views about 
Ishvara. They quote suitable texts from the Sruti and interpret them according to their light. 
[Chapter 6 — Verse 104]. 





Chapter 6 - Verse 105 
Klesa karma vipakai stad asayai rapya samyutah, 
F | 120% || || Pulm viseso bhavediso jiva vatso pya sanga cit Il 105 II 


According to Patanjali, Ishvara is a special Purusa free from miseries, actions, birth and death, 
enjoyment and suffering and the latent impressions; Ishvara, like Jiva, is Non-attached and 
conscious. [Chapter 6 — Verse 105]. 





Chapter 6 - Verse 106 
Tathapi pum visesatvat ghatate’sya niyantrta, 
avyavasthau bandha moksau apateta mihanyatha Il 106 II 





Chapter 6 - Verse 107 


Bhisa smadi tyeva madau asangasya paratmanah, 
srutam tadyukta mapyasya klesa karmadya sangamat Il 107 I 


The Sruti declares that Nature functions in fear of Ishvara. He is the ruler though unattached. 
The rulership is Appropriately vested in Ishvara, who is not affected by Sufferings, works and so 
forth. [Chapter 6 — Verse 107]. 





Chapter 6 - Verse 108 
| way 4 | || Jivand mapya safgatvat klesddir na hyathapi ca, 
Te WTSI 11207 11 || viveka grahatah klesa karmadi pragu di ritam Il 108 Il 


It is a fact that the Jivas, too, are not affected by sufferings etc., as they too are unattached; 
but when they fail to comprehend their real nature, they imagine that they are affected by 
sufferings, works and so forth. [Chapter 6 — Verse 108]. 





Chapter 6 - Verse 109 
Nitya jnana prayatneccha guna nisasya manvate, 
asangasya niyantrtvam ayukta miti tarkikah II 109 II 





Chapter 6 - Verse 110 


Purn visesa tvama pyasya gunai reva na canyatha, 
satya kamah satya sankalpa ityadi srutir jagau II 110 II 


They say that owing to His possessing these three qualities Ishvara is the Lord of the universe. 
In support they quote the Sruti verse : “he has true desires and Resolves”. 
[Chapter 6 — Verse 110]. 


Nitya jnana dimatve’sya srsti reva sada bhavet, 
hiranyagarbha 1so'to linga dehena samyutah Il 111 II 
Ishvara being endowed with eternal knowledge and other cognate attributes must be ever 


engaged in the creation of the world. He must therefore be Hiranyagarbha who is endowed 
with a subtle body. [Chapter 6 — Verse 111]. 





Chapter 6 - Verse 112 
Udgitha brahmane tasya mahatmyamati vistrtam, 
12221 | || linga satve’pi jivatvam nasya karmadya bhavatah Il 112 II 


The glory of Hiranyagarbha has been given in detail in the Udgitha Brahmana. He, the totality 
of all subtle bodies, is not to be considered a Jiva because He is free from desires and Karma. 
[Chapter 6 — Verse 112]. 156 





Chapter 6 - Verse 113 


Sthula deham vina linga deho na kvapi drsyate, 
vairajo deha iso tah sarvato masta kadi man Il 113 II 


The worshippers of Virat hold that no subtle body is seen without a physical body. So Virat, 
who has a= physical body with head and other organs, is the real Ishvara. 


[Chapter 6 — Verse 113]. 





Chapter 6 - Verse 114 
Sahasra Sirse tyevam ca visvata Scaksu rityapi, 
sruti mityahu ranisam visva rupasya cinta kah Il 114 I 


Sarvatah pani padatve krmyade rapi cesata, 
tatas catur mukho deva eveso netarah puman Il 115 II 


qq q sr ay ca Uc Te oT 7 aaa Tv: Tal | 22 l | 
Then there are worshippers who object to the worship of Virat on the ground that according to 
this conception of Virat even insects and worms will have to be regarded as Ishvara. So the 


four-faced Brahman, the creator, is Ishvara and nobody else. [Chapter 6 — Verse 115]. 157 








Chapter 6 - Verse 116 


Putrartham tamupasina eva mahuh praja patih, 





11226 | | || praja asrjatetyadi srutim coda harantyami Il 116 II 


So say people who worship the creator Brahman for obtaining children and quote passages 
which say, “Brahman created the people”. [Chapter 6 — Verse 116]. 


Chapter 6 - Verse 117 
Visnor nabheh samud bhutah vedhah kamalaja statah, 
MMT SAE 1122\9 11 || visnu revesa ityahuh loke bhaga vata janab Il 117 I 


The Bhagavatas call Vishnu the only Ishvara because the lotus-born Brahma issued from the 
Navel of Vishnu. [Chapter 6 — Verse 117]. 


Chapter 6 - Verse 118 





Sivasya pada vanvesturh sarngya Saktastatah Sivah, 
Iso na visnu rityahuh saiva agama maninah II 118 II 


The Saivas on the authority of their agamas declare Siva alone to be Ishvara, as according to a 
tradition in the Puranas, Vishnu in spite of all his efforts could not discover the feet of Siva. 
[Chapter 6 — Verse 118]. 





Chapter 6 - Verse 119 


Puratrayam sadayitum vighnesam so pya pujayat, 
vinayakam prahu risam ganapatya mate ratah Il 119 I 


The followers of the creed of Ganesa say that the elephant-faced lord is the only Ishvara for 
Siva in order to conquer the demons of the three cities worshipped Ganesa. 
[Chapter 6 — Verse 119]. 





Chapter 6 - Verse 120 
Eva manya sva sva praksabhi manena nyatha’nyatha, 
mantrartha vadakalpadi nasritya pratipedire II 120 II 


There are many other sects which try to declare their own favorite deity to be the supreme. 
They quote hymns from sruti and alleged traditions in support of their views. 
[Chapter 6 — Verse 120]. 





Chapter 6 - Verse 121 
Antaryamina marabhya stha varantesa vadinah, 
Ta 1122 || || Santya svatthar kavamsadeh kuladaivata darsanat Il 121 II 


So every entity from the inner Ruler to inert objects is considered as Ishvara by someone or 
other, for we find that even the sacred fig tree, the sun-Plant and the bomboo etc., are 
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worshipped by the people as family-deities. [Chapter 6 — Verse 121]. 


Chapter 6 - Verse 122 


Tattva niscaya kamena nyaya gama vicarinam, 
ekaiva pratipattih syat sa’ pyatra sohuta mucyate Il 122 II 


Those who are desirous of ascertaining the real truth study the Sruti and logic. Their 


conclusion is the same, that Ishvara is one only and this fact we have set forth in this chapter. 
[Chapter 6 — Verse 122]. 





Chapter 6 - Verse 123 


Mayam tu prakrtim vidyan mayinam tu mahesvaram, 
asya vayava bhutaistu vyaptam sarva midam jagat Il 123 II 


The Sruti says that Maya is Prakirti, the material cause of the universe, and the Lord of Maya is 


the great Ishvara who pervades the whole universe, consisting of sentient and insentient 
objects which are like parts of that Ishvara. [Chapter 6 — Verse 123]. 


7 Sa 1IZes ll 





Chapter 6 - Verse 124 


Iti srutyanu sarena nyayyo nirnaya isvare, 
tatha satya virodhah syat sthavarantesa vadinam II 124 II 





Chapter 6 - Verse 125 


Hat da AAReg ATA ASOT | Maya ceyam tamo rupa tapaniye tadiranat, 


aqala aa AM vies ales Fae 112% 11 |) anubhutim tatra manam prati jajne srutih svayam Il 125 II 





Chapter 6 - Verse 126 
Jadam mohatmakam tat ca ityanubhavayati srutih, 
TTY aaa AA UsTel 1182811 |) abala gopam spastatvat anyantyam tasya sa’ bravit Il 126 II 


The Sruti points to the universal experience of the insentient and illusory nature of Maya, as 
displayed by persons of undeveloped intellect, such as _ children and _ dullards. 
[Chapter 6 — Verse 126]. 





Chapter 6 - Verse 127 
SISTEM AAS BS Te aa | Acidatma ghatadinam yat svarupam jadam hi tat, 
aa qudtacake: wo ae eta wire 112% 11 || yatra kunthi, bhaved budahih sa moha iti laukikah Il 127 I 


The nature of the poet and other inert objects exhibits insentiency (which is a characteristic of 
Maya). People say that the intellect feels shy to fathom the depths of Maya. 
[Chapter 6 — Verse 127]. 





Chapter 6 - Verse 128 


Ittham laukika drstyaitat sarval rapyanu bhuyate, 


J Jaz 1122¢11/| yukti drstya tvanir vacyarn nasada siditi sruteh Il 128 Il 


All people admit in their experience existence of Maya. From the logical point of view Maya is 
inexplicable. Sruti too declares it to be neither existence nor non-existence. 
[Chapter 6 — Verse 128]. 





Chapter 6 - Verse 129 


Nasada sit vibha tatvat no sada sicca badhanat, 
11222 11 ||vidya drstya srutam tuccham tasya nitya nirvrttitah II 129 II 


Since the effects of Maya are undeniably manifest, its existence cannot be denied. Being 
stultified by knowledge, it cannot really be said to exist. From the point of view of (absolute) 
knowledge (of the Atman) it is always’ inoperative and hence negligible. 
[Chapter 6 — Verse 129]. 





Chapter 6 - Verse 130 


Tuccha'nirvacaniya ca vastavi cetyasau tridha, 
jneya maya tribhir bodhaih srauta yauktika laukikaih Il 130 II 


Maya is looked upon in three ways from the point of view of knowledge and Sruti it is 
negligible; for empirical reason it is indefinable and for the ordinary people it is real. 
[Chapter 6 — Verse 130]. ae 





Chapter 6 - Verse 131 


Asya sattvama sattvam ca jagato darsaya tyasau, 
prasara nacca sankocat yatha citra pata statha Il 131 II 


Maya exhibits the appearance and disappearance (in waking or sleeping state) of the world, 


just as by rolling and unrolling a picture on a canvas it is exhibited or withdrawn. 
[Chapter 6 — Verse 131]. 





Chapter 6 - Verse 132 
Asvantantra hi maya syat apratiter vina citim, 
svatantra pi tathaiva syat asangasya nyatha krteh Il 132 II 


Maya is dependent, for in the absence of the cognizing faculty the effects of Maya Cannot be 
experienced. Again in one sense it is independent too, for it can make the Non-attached Atman 
appear to be attached. [Chapter 6 — Verse 132]. 





Chapter 6 - Verse 133 


Tat aT Kitastha sanga matmanam jagattvena karoti sa, 





122211 || cidabhasa svarupena jivesa vapi nirmame II 133 II 


Maya transforms the immutable Kutastha, the ever association-less Atman, Phenomenally into 
the form of the Universe. Casting the reflection of Atman on itself, Maya creates Jiva and 
Ishvara. [Chapter 6 — Verse 133]. me 


Chapter 6 - Verse 134 


Kitastha manupa drutya Karoti jagada dikam, 
durghataika vidha yinyam mayayam ka camat krtih Il 134 I 


Without in any way affecting the real nature of Atman, Maya creates the world. It makes the 
impossible look possible. How astonishingly powerful Maya is! [Chapter 6 — Verse 134]. 


Dravatvam udake vahnau ausnyam kathinyam asmani, 
mayayam durghatatvam ca svatah siddhyati nanyatah Il 135 || 


As fluidity is the nature of water, heat of fire and hardness of stone, so the making of the 
impossible possible is the nature of Maya. It is unique in this respects. [Chapter 6 — Verse 135]. 


Na vetti loko yavattam saksat tavat camat krtim, 
dhatte manasi pascat tu mayai setyupa samy II 136 II 
The magic show looks wonderful and inexplicable as long as the magician is not directly 


known, but when the magician is so known, the magic show is known as such and is no longer 
wonderful. [Chapter 6 — Verse 136]. 





Chapter 6 - Verse 137 


Prasaranti hi codyani jagat vastutva vadisu, 
na codaniyam mayamam tasya scodyaika rupatah II 137 II 


Those who believe in the reality of the world regard the effects of Maya as wonderful. But 
since the nature of Maya itself is astonishing, one need not wonder at its power. 
[Chapter 6 — Verse 137]. 





Chapter 6 - Verse 138 


Tel rer Wari || Codye’pi yadi codyam syat tvaccodye codyate maya, 
| )22< , || pariharyam tatas codyam na punah prati codyatam Il 138 II 


By raising objections to the wonderfulness of Maya we do not solve the mystery. Besides, we 
also can raise serious counter objections. What is essential is that we should eradicate Maya by 
Systematic enquiry. Further arguments are useless, so do not indulge in them. 
[Chapter 6 — Verse 138]. 





Chapter 6 - Verse 139 
Visma yaika sariraya mayaya scodya rupatah, 
anvesyah arta buddhimat bhih ayaa 139 





Chapter 6 - Verse 140 


Mayatva meva nisceyam iti cet tarhi niscinu, 
loka prasiddha mayaya laksanam vat tadi ksyatam Il 140 II 


(Doubt) : But the nature of Maya must be determined before trying to eradicate it. (reply): All 
right, do so! Appy the popular definition of Magic on Maya. [Chapter 6 — Verse 140]. 


Na nirupayitum sakya vispastam bhasate ca ya, 
sa mayetindra jaladau lokah samprati pedire Il 141 II 


People understand that to be Maya which though clearly seen is at the same time beyond all 
determination, as in the case of Magic. [Chapter 6 — Verse 141]. 


Chapter 6 - Verse 142 





Spastam bhati jagaccedam asakyam tannirupanam, 
aseargeaiad: «1 122 11 || Maya mayam jagattasmat iksasva paksa patatah Il 142 II 


The world is clearly seen, but its nature defies definition. Be impartial, and regard the world as 
nothing but a delusion, the product of Maya. [Chapter 6 — Verse 142]. 





Chapter 6 - Verse 143 


Nirupayitu marabdhe nikhilai rapi panditaih, 





aM Woes ala ere rata 112¥2 11 |/ajanam purata stesam bhati kaksasu kasucit Il 143 Il 
Even if all the learned people of the world try to determine the nature of this world, they will 
find themselves confronted at some stage or other by ignorance. [Chapter 6 — Verse 143]. 

Chapter 6 - Verse 144 


: a Dehendri yadayo bhava viryenot paditah katham, 
r yj2¢x 11 || katham va tatra caitanyam ityukte te kimuttaram II 144 I 


Tell us, if you can, how the body and senses came out of the seed. Or how consciousness was 
born in the foetus, What answers will you give to these questions? [Chapter 6 — Verse 144]. 
Chapter 6 - Verse 145 


Viryasyaiva svabhava scet katham tadviditam tvaya, 
‘exe, 11 || anvaya vyatirekau yau bhagnau tau vandhya viryatah Il 145 I 





(the naturalist says) : it is the nature of the seed to evolve into the body with the sense organs 
and so forth. (Reply) : What is the basis of your belief? You will perhaps say, application of the 
double method of agreement and difference But it is not confirmed because in a barren 
woman seed produces nothing. [Chapter 6 — Verse 145]. 167 





Chapter 6 - Verse 146 


Na janami kimapyetad ityante saranam tava, 





112¥& 11 || ata eva mahanto’sya pravadanti ndra jalatam Il 146 II 


In the end you will have to say, ‘| do not know’. Therefore the wise declare this world to be like 
a magic show. [Chapter 6 — Verse 146]. 
Chapter 6 - Verse 147 


Etasmat kimivendra jala maparam yad garbha vasa sthitam, 
retas cetati hasta mastaka pada prod bhuta nanan kuram, 
paryayena sisutva yauvana jara vesai ranekair vrtam, 

‘2v\9 11 || pasya tyatti srnoti jighrati tatha gaccha tyatha gacchati Il 147 II 


What can be more magical than the fact that the seed in the uterus becomes a conscious 
individual, that it develops head, hands, feet and other organs, that it passes through the 


states of childhood, youth and old age, and that it perceives, eats, smells, hears, comes and 
goes ?|Chapter 6 — Verse 147]. 





Chapter 6 - Verse 148 
Dehavad vata dhanadau suvicarya vilokyatam, 
kva dhana kurta va vrksah tasmat mayeti niscinu Il 148 II 


Like the human body carefully consider also a tiny fig seed. How different the tree is from the 
seed from which it grows! Therefore know all this to be Maya. [Chapter 6 — Verse 148]. 


Nirukta vabhimanam ye dadhate tarkika dayah, 
harsa misra dibhi stet u khandandadau susiksitah Il 149 II 


The logicians and others, proud of their dialectical ability, may feel satisfied with their logical 
explanations; but the Philosopher Sri Harsa Misra has exposed the error of their position in his 
classic “Khandana’. [Chapter 6 — Verse 149]. 


Acintyah khalu ye bhava na tamstarkesu yojayet, 
acintya racana rupam manasa pi jagat khalu Il 150 II 


Things that are inconceivable should not be subjected to canons of logic; and this world is one 
such, for the mind cannot conceive of the very mode of its creation. [Chapter 6 — Verse 150]. 





Chapter 6 - Verse 151 
+ WaT May Acintya racana sakti bijam mayeti niscinu, 


112421] |) maya bijam tadevaikam susupta vanubhuyate Il 151 Il 


Be convinced that maya is the cause of this world, whose comprehension surpasses the 
imagination. In the state of deep sleep we are partly aware of this Maya. The seed of this 
world. [Chapter 6 — Verse 151] 





Chapter 6 - Verse 152 








Jagrat svapna jagat tatra linam bija iva drumah, 
tasma dasesa jagatah vasana starta samsthitah Il 152 II 








Ya buddhi vasana stasu caitanyam prati bimbati, 
meghakasa vada spasta cidabhaso nu miyatam II 153 II 


On the impressions of the whole world, thus latent in the intellect (during sleep) is reflected 
the immutable consciousness. Though it is not experienced owing to vagueness it can be 
inferred to exist, in the same way as the reflection of the sky is inferred to exist in the water- 
particles of a cloud. [Chapter 6 — Verse 153] ate 





Chapter 6 - Verse 154 


Sabhasa meva tadbijam dhirupena prarohati, 
1I@4¥ 11 || ato buddhau cidabhaso vispasta prati bhasate II 154 II 


This seed the maya, in association with the reflection of consciousness, which is not fully 
grasped, develops into the intellect; and in this intellect, the reflection of consciousness 
becomes plainly visible as the ego. [Chapter 6 — Verse 154] 





Chapter 6 - Verse 155 








I Aa BAT AGA Maya bhasena jivesau karotiti srutau srutam, 
TA CT GSAT 184411 | meghakasa jalakasa iva tau suvyavas thitau II 155 II 














It is said by the sruti that jiva and isvara are creations of maya, being reflections of atman in it. 
Isvara is like the reflection of the sky in the cloud; jiva is like the reflection of the sky in the 
water. [Chapter 6 — Verse 155 | 





Chapter 6 - Verse 156 


Meghavad vartate maya megha sthita tusaravat, 
1i24& 11 || dhivasana scidabhasah tusarastha khavat sthitah II 156 II 


Maya is comparable to a cloud and the mental impressions in the buddhi are like the water — 
particles which make up the cloud. The Reflected Consciousness in maya is like the sky 
reflected in the water-particles of the cloud. [ Chapter 6 — Verse 156] 171 





Chapter 6 - Verse 157 


FIST: aT AAT AST Maya dhina scidabhasah srutau mayi mahesvarah, 
FT YT Pas Wa A Ta fe 1124911 || antaryami ca sarvajfio jaga dyonih sa eva hi Il 157 II 


Sruti says that this (pure universal) consciousness reflected in maya is isvara which controls 
maya as well. The great isvara is the inner ruler, omniscient and cause of the universe. 
[Chapter 6 — Verse 157 | 





Chapter 6 - Verse 158 
Sausupta mananda mayam prakra myaivam srutir jagau, 
esa sarvesvara iti so yam vedokta isvarah Il 158 II 


Sarvajnatvadike tasya naiva viprati padyatam, 


srautar thasya vitarkyatvat mayayam sarva sambhavat Il 159 Il 


The omniscience and other properties of the bliss sheath are not to be questioned, because 
the assertions of the sruti are beyond dispute, and because everything is possible in Maya. 
[| Chapter 6 — Verse 159 | _ 





Chapter 6 - Verse 160 


Ayam yat srjate visvam tadanya thayitumn puman, 


1126011 || na ko’pi saktas tenayam sarvesvara itiritah Il 160 II 


Since nobody has the power to alter the world of waking and dream states which are 
projected from the bliss — sheath, it is proper to call it the lord of all. [Chapter 6 — Verse 160 | 





Chapter 6 - Verse 161 





a Asesa prani buddhinam vasana statra samsthitah, 
faa at Saat eet 1128211 | tabhih krodi krtam sarvam tena sarvajfia iritah Il 161 Il 














In the bliss — sheath inhere all the desires and mental impressions of all living beings. Inasmuch 
as it knows them (impressions) all, it is called omniscient. [Chapter 6 - Verse 161] 





Chapter 6 - Verse 162 


Vasananam paroksatvat sarvajnatvam na hi ksyate, 
T 112&211 || sarva buddhisu tad drstva vasana svanu miyatam Il 162 II 


( Doubt ) : the omniscience, alleged to be the nature of the bliss — sheath, is not evident 
because the impressions are not known directly. (reply) : its knowledge of the impressions ( 
though not directly felt ) is inferred from observation of its presence in all mentation’s. 
[| Chapter 6 — Verse 162 | 173 





Chapter 6 - Verse 163 


Vijnana maya mukhyesu kosesva nyatra caiva hi, 
sulbverwelt CAMTaAaT AAT 1128311 |/antasti sthan yamayati tenan tarya mitarh vrajet Il 163 I 


Since isvara (the consciousness in the bliss — sheath) abides in and activates and controls all 
the functioning of all other sheaths beginning with that of the intellect and elsewhere also in 
creation, it is called the inner controller. [ Chapter 6 — Verse 163 | 





Chapter 6 - Verse 164 





v8 fasaenisen fsarieszsa eter) | Buddhau tistha nnantaro’sya dhiya niksyasca dhi vapuh, 
Ta Gea aaa 1i2e~il | dhiyamantar yamayatiti evam vedena ghositam Il 164 II 

















The sruti says that the lord abides in the intellect and has the intellect as his body 
(instruments); but the intellect does not know him; it is itself controlled by him. 
[ Chapter 6 — Verse 164 | 





Chapter 6 - Verse 165 


Tantuh pate sthito yadvad upadana taya tatha, 


sarvo padana rupatvat sarvatra yama vasthitah Il 165 II 





Chapter 6 - Verse 166 
Pata dapyantara stantuh tanto rapyamsu rantarah, 
118&& 11 || antaratvasya visrantih yatrd savanu miyatam Il 166 II 


" 


Just as the threads are subtler than the cloth and the fibres of the threads subtler than the 
threads themselves, even so, where this progress from the subtle to the subtler stops there do 


we confront the inner ruler. [ Chapter 6 — Verse 166 | 
Chapter 6 - Verse 167 


SSAA SSAA | Dvitranta ratvaka ksanam darsane’pyaya mantarah, 
4 aead cat arpayiaearsa Aca: 112619 | |_|! na viksyate tato yukti srutir bhyameva nirnayah Il 167 I 


Being minuter than the minute of the second and third degree, the inmost being is not subject 
to perception; but by reasoning and by sruti his existence is ascertained. 


[| Chapter 6 — Verse 167 | 








Chapter 6 - Verse 168 
Pata rupena samsthanat patas tantor vapur yatha, 
sarva rupena samsthanat sarvam asya vapus tatha Il 168 || 








Chapter 6 - Verse 169 





aa GAMA Get aa Tantoh sankoca vistara calanadau patas tatha, 
FIAT Vat A Ca Fe AATHII268 1! | avasya meva bhavati na svatantryarn pate manak Il 169 | 
similarly behaves — it has no independence at all. [| Chapter 6 — Verse 169] 

Chapter 6 - Verse 170 
qasaarag Gl aa ASA aT tatha’ntar yamyayam yatra yaya vasanaya yatha, 
ahaa AMSA Vasa FT GAT 1/2901) || vikriyeta tatha’vasyarn bhavateva na samsayah Il 170 I 


Similarly the worldly objects assume the forms in the manner he transforms them according to 
their past desires and impressions. There is no doubt about it. [ Chapter 6 — Verse 170 | 














Chapter 6 - Verse 171 


oN: gaya Geal Saya | ISvarah sarva bhitanam hrd-dese’rjuna tisthati, 
THAIS SASS AAA Ul 2-82 Ul || bhrdmayan sarva-bhiitani yantra radhani mayaya ll 171 I 


In the gita sri krishna says: ‘o arjuna, the lord abides in the hearts of all beings and makes them 
revolve by his maya as if mounted on a wheel.’ | Chapter 6 — Verse 171] 





Chapter 6 - Verse 172 


Tota aaa ad | Sarva bhutani vijhana mayaste hrdaye sthitah, 
rR Tarpad GA 119211 || tadupadana bhitesah tatra vikriyate khalu Il 172 II 


‘ All beings ‘ in the above passage means the Jivas or the sheaths of intellect which abide in 
the hearts of all beings. Being their material cause, the lord appears to undergo. Changes with 
them. [Chapter 6 — Verse 172 | 





Chapter 6 - Verse 173 





{ aa dentist Dehadi pahjaram yantram tadaroho bhimanita, 
SY WSTTHAT AST 1129311 | vihita prati siddhesu pravrttir bhramanam bhavet Il 173 I 
By the word ‘wheel’ is meant the cage of the body with sheaths etc. by saying that all beings 


are ‘mounted on the wheel’ is meant that they have come to consider the body as the ego. By 
the word ‘revolve’ is meant the performance of good and bad deeds. [Chapter 6 — Verse 173 | 




















Chapter 6 - Verse 174 


SST: Vijnana maya rupena tat pravrtti svarupatah, 
warrant faterad AT BAe fe ad 129% 11 || svagaktyeso vikriyat mayaya bhramanam hi tat Il 174 Il 


The meaning of the expression ‘ the lord makes them revolve by his Maya’, is that the lord by 
his power of maya becomes involved in the intellect-sheath and seems to change with the 


1 Ps 7 





operations of the intellect. [ Chapter 6 — Verse 174 | 


Chapter 6 - Verse 175 


AGH aAS THAT AC Ac: Antaryamayati tyuktya’yame varthah srutau srutah, 
Y Waa ass ATA TIA 1129411 || prthivya disu sarvatra nyayo'yarh yojyatam dhiya ll 175 I 


The same meaning is expressed by the sruti saying that the lord is called the inner controller. 
By applying this reason one can come to the same conclusion with regard to the physical 
elements and all other objects. [ Chapter 6 — Verse 175 | 





Chapter 6 - Verse 176 
Janami dharam na ca me pravrttih 
SAraas AT A are janamya dharmam na ca me nivrttih, 
sad eat ele Per kenapi devena hrdi sthitena 


Fa ISA TAT PATA 11298 1 yatha niyukto smi tatha karomi II 176 II 


‘| know what is virtue, but my inclination is not mine to practice it: | know what is vice, but my 
desisting from it is not mine but his. | do as | am prompted by some god seated in my heart.’ 
[ Chapter 6 — Verse 176] 





Chapter 6 - Verse 177 


| Narthah purusa kareneti eva ma sankyatam yatah, 


' i2\9\9 11 || Sah purusa karasya rupenapi vivartate Il 177 Il 


From the above verse do not think that individual efforts are not necessary, for the Lord 
transforms Himself as those efforts. [Chapter 6 — Verse 177] 


Chapter 6 - Verse 178 





Idrg bodhe nesvarasya pravrttir maiva varyatam, 
'S\9 || || tathapt sasya bodhena svatma safgatva dhijanih Il 178 I 
This theory does not contradict the idea of the lord prompting every thing, for one who has 
known Ishvara to be the controller of things knows his self as non-attached. 
[Chapter 6 — Verse 178 | 





Chapter 6 - Verse 179 


Tavata mukti rityahuh srutayah smrtaya statha, 


sruti smrti mamai vajne Ityapi svara bhasitam Il 179 II 


Both the sruti and the tradition declare this knowledge of the non-attachment of the self to be 
the cause of release. It is also stated in varahapurana that both the scriptural and the 


—= ~~ 


traditional truths are from the lord. [Chapter 6 — Verse 179] 179 





Chapter 6 - Verse 180 








STS a MISTS TATTSTT fe AA Ajnaya bhiti hetutvarn bhisa’sma diti hi srutam, 
wars > Fase Il<coll || sarve svaratva metat syat antaryamitvatah prthak Il 180 II 











The sruti declares that in fear of him the forces of nature operate, showing that his 
commandments engender fear. So his lordship over all beings is different from his inner ruler 
Ship of them. [ Chapter 6 — Verse 180] 


Chapter 6 - Verse 181 











UA OT AAA WA Bd AT Etasya va aksarasya prasasana iti srutih, 
TS: MSNSA FAMNAM FT Bid 112¢21) | antah pravistah sasta’yam janana miti ca srutih ll 181 Il 











One sruti passage says that the suns and planets move at the command of the lord. Another 
sruti passage says that the lord entering the human body controls it from within. 
[Chapter 6 — Verse 1811 | 





Chapter 6 - Verse 182 
T: Jagadyonir bhave desa prabha vapyaya krttvatah, 
at Het 1122211 || avirbhava tirobhavau utpatti pralayau matau Il 182 I 


The lord is said to be the source of the universe, for he is cause the creation and dissolution of 
the world. By creation and dissolution are meant the manifestation and demanifestation of the 


180 
LO U 





world. [Chapter 6 - Verse 182] 


Chapter 6 - Verse 183 


Avir bhavayati svasmin vilinarn sakalarh jagat, 


IIRC I prani karma vasadesa pato yad vat prasaritah II 183 II 


The world remains potential as impressions in the lord and he causes its manifestation in 
accordance with the past deeds of beings. Creation is like the unrolling of a painted canvas. 
[Chapter 6 — Verse 183] 





Chapter 6 - Verse 184 


CUM CSS TTT I Punas tirobhavayati svatmanye vakhilam Jagat, 
riraagel AAT 1i2c~11 || prani karma ksaya vasat sankocita pato yatha Il 184 II 
If the painted canvas is rolled up, the picture is no longer visible. In the same way, when the 


Karma of beings is exhausted, the lord withdraws into himself the universe with all that it 
contains. (i.e., all remain in a latent form). | Chapter 6 — Verse 184 | 


Chapter 6 - Verse 185 















| Ratri ghasrau supti bodhau unmilana nimilane 








He! !/ tsnim bhava manorajye iva srsti laya vimau II 185 I 





The creation and destruction of the world are comparable to day and night, to the waking and 


sleeping states, to the opening and closing of the eyes, and the activity and quiescence of the 
mind. [Chapter 6 — Verse 185] 181 





Chapter 6 - Verse 186 


Avirbhava tirobhava Sakti matvena hetuna, 
| AA S4az 1I8¢& 11 |! Grambha parinamadi codyanarh natra sarnbhavah Il 186 I 


Isvara is endowed with the power of maya which is the power of manifesting and 
demanifesting, so the objections to the theory that creation has a beginning or that it is 
evolutionary or that things are naturally endowed with certain special qualities do not apply to 
it. [Chapter 6 — Verse 186] 





Chapter 6 - Verse 187 















SOTA Sql MASTS TET | Acetananam hetuh syat jadyamsene svara statha, 
PATHS STS STAT AAT 112911 | cid bhasarh Sata stevesa jivanarn karanarh bhavet ll 187 I 











Chapter 6 - Verse 188 


Tamah pradhanah ksetranam cit pradhanas cidatmanam, 
112¢¢ 11 || parah karanata meti bhavana jnana karmabhih Il 188 || 


It is objected that the cause of the bodies is that aspect of Paramatman in which tamas 
predominates and that of the jiva is that aspect where intelligence predominates. So 
Paramatman alone is their cause in accordance with their inner impressions, moral and 
spiritual actions. [Chapter 6 — Verse 188 | 





Chapter 6 - Verse 189 


aT Iti vartika karena jada cetana hetuta, 
TAI Carel VISTA TST 1186811 || paramatmana evokta nesvarasyeti cecchrnu Il 189 II 


Thus suresvaracarya, the author of varttika, has attributed the cause of the animate and 
inanimate creation to paramatman and not to Ishvara. | Chapter 6 — Verse 189 | 


Chapter 6 - Verse 190 





THOT Anyonya dhyasa matrapi jiva kitastha yoriva, 
Satan: Ase PT al WIT 11889 11 || igvara brahmanoh siddham krtva brite suresvarah Il 190 I 


Our reply is that acarya suresvara holds brahman to be the cause of the world, but he has 
taken for granted the mutual superimposition of ishvara and brahman even as that of jiva and 
kutastha. | Chapter 6 — Verse 190] 183 





Chapter 6 - Verse 191 


Satyam jnanam anantam yat brahma tasmat samutthitah, 


kham vayvagni jalor vyosaddhi annadeha iti srutih Il 191 I 





Chapter 6 - Verse 192 
Apata drstitas tatra brahmano bhati hetuta, 
CAT AAT TASTE SIT 1128211 || hetosca satyata tasmat anyonya dhyasa isyate Il 192 I 


Superficially it looks as if brahman were the cause of the world and that isvara were a real 
entity. This cannot be explained except by the mutual superimposition of the true nature of 
brahman on isvara and the creativity of isvara on brahman. [Chapter 6 — Verse 192 | 





Chapter 6 - Verse 193 
| Anyonya dhyasa rupo’sau anna lipta pato yatha, 
T Ta: 1128311 || ghatti tenaikata meti tadvat bhrantyal katam gatah Il 193 II 


In a piece of cloth stiffened with starch the starch becomes one with the cloth; so by the 
process of mutual superimposition the ignorant conceive isvara to be one with ialaaldlarie 
[| Chapter 6 — Verse 193 | 8: 





Chapter 6 - Verse 194 














Tt ftaeaad a aes Meghakasa maha kasau viviceyete na pamaraih, 
Yea USAT: «1122~ 11 || tadvat brahme Sayo raikyam pasyantya pata darsinah II 194 II 











As the dull-witted imagine that the Akasa reflected in a cloud is the Akasa absolute. So the 
undiscriminating do not see the distinction between Brahman_ and __Ishvara. 
[ Chapter 6 — Verse 194 | 


Chapter 6 - Verse 195 





Saeed TEAR Upakramadibhir lingaih tatparyasya vicaranat, 


Liat ie 


FAST FA ATS FAST ASAT 118341! | asahgarh brahma mayavi srjatyesa mahesvarah Il 195 II 















By deep enquiry and by the application of the rules of interpretation to the Vedic text we 


come to know that Brahman is association less and unconditioned by Maya, whereas Isvara is 
the creator conditioned by Maya. | Chapter 6 — Verse 195 | 


Chapter 6 - Verse 196 


Satyam jnanam anantam ceta upakra myopa samhrtam, 


128& 11 || yato vaco nivartanta itya sangatva nirnayah Il 196 II 


The Vedas declare Brahman to be truth, knowledge and infinity and also that speech and the 
other organs cannot grasp it. Thus it is determined that Brahman is association less. 


[ Chapter 6 — Verse 196 | 185 








Chapter 6 - Verse 197 


May! srjati visvam san niruddhas tatra mayaya, 
anya ityapara brute sruti stene svarah srjet Il 197 Il 





Ananda maya iso’yam bahu syami tyavai ksata, 
hiranyagarbha rupo bhut suptih svapno yatha bhavet Il 198 Il 


As the deep sleep state passes into dream state, so isvara who is known as the sheath of bliss, 


transforms himself into Hiranyagarbha, when he, the one, will to be many. 
[Chapter 6 — Verse 198] 











Chapter 6 - Verse 199 


aaa Kramena yuga padvaisa srstir jneya yatha sruti, 
TeltTaeaeeraa «11283 11 || dvividha sruti sadbhavat dvividha svapna darsanat 11199 I 


There are two types of sruti text describing the creation of the world either as a gradual 
evolution or as instantaneous. There is no contradiction, for the dream world sometimes arises 


gradually out of deep sleep, but at other times it arises instantaneously. 
[Chapter 6 — Verse 199 ] ese 





Chapter 6 - Verse 200 


| Sutratma suksma dehakhyah sarva jiva ghanat makah, 
T 11Roo II 


Hiranyagarbha or sutratman, otherwise called the subtle-body, is the totality of the subtle 
bodies of all the jivas. He conceives himself as the totality of all egoes or ‘Il’ — consciousnesses, 
like the threads of a piece of cloth; and he is said to be endowed with the powers of volition, 
conation and cognition. [ Chapter 6 — Verse 200] 





Chapter 6 - Verse 201 


aT wars ot AM He CASAC Pratyuse va pradose va magno mande tamasyayam, 
areal Mla Sat asses BTSTeTT 1120211 || loko bhati yatha tadvad aspastam jaga diksyate Il 201 II 


The world in its course of evolution comes to rest in Hiranyagarbha, but at this stage it is 
indistinct, just as an object seen in partial darkness, at dawn or dusk. [ Chapter 6 — Verse 201 | 





Chapter 6 - Verse 202 





a Coa Sarvato lanchito masya yatha syat ghattitah patah, 





_ | Isex ll | suksma karai stathe sasya vapuh sarvatra lanchitam Il 202 II 














As the outlines of a picture are drawn in black pencil on a stiffened piece of canvas, so also the 


subtle bodies indistinctly appear in Hiranyagarbha. [ Chapter 6 — Verse 202 | ve 





Chapter 6 - Verse 203 


Sasyam va Sakajatam va sarvato’nkuritam yatha, 
komalam tadvade vaisa pelavo jagadan kurah Il 203 II 





Chapter 6 - Verse 204 
3 Atana bhata loko va pato va varna puritah, 
wet oT ied Agda Saya | 1Row 1! || sasyarh va phalitarn yadvat tatha spasta vapur virat Il 204 I 


In virat the world appears distinct and shining, like objects in broad day-light or like the figures 
of a fully painted picture or the fruit of a fully matured tree. In virat all the gross bodies are 
plainly seen. [ Chapter 6 — Verse 204 | 





Chapter 6 - Verse 205 


fpasqeana ws ser east ded Visvarupa dhyaya esa uktah sukte’pi pauruse, 
PAaaaaaeaSs: «1 120% 11 || dhatrad! stamba paryantan etasya vayavan vidub Il 205 II 


In the Visvarupa chapter and in the Purusa Sukta there is a description of Virat. From the 
creator Brahma to a blade of grass, all objects in the world form part of Virat. 
[ Chapter 6 — Verse 205 | 188 





Chapter 6 - Verse 206 


ISa sutra virad vedhah visnu rudendra vahnayah, 
1120811 || vighna bhairava mairala marika yaksa raksasah II 206 II 


The forms of virat, such as Isvara Hiranyagarbha, Virat, Brahma, Visnu, Siva, Indra, Agni, 
Ganesa, Bhairava, Mairala, Marika, Yaksas, Demons. [Chapter 6 — Verse 206] 





Chapter 6 - Verse 207 
Vipra ksatriya vit Sudra gavasva mrga paksinah, 
I!R°\9 11 |) asvattha vat cutadya yava vrihi trnadayah Il 207 II 


Brahmanas, ksatriyas, vaisyas, sudras, cows, horses and other beasts, birds, fig, banyan and 
mango trees, wheat, rice and other cereals and grasses. [Chapter 6 — Verse 207] 





Chapter 6 - Verse 208 
Jala pasana mrt kastha vasya kudda laka dayah, 
I120¢ 11 |! [svarah sarva evaite pujitah phala dayinah Il 208 II 


Water, stone, earth, sticks, chisels, axes and other implements, are manifestations of Ishvara. 
Worshipped as isvara they grant fulfillment of desires. | Chapter 6 — Verse 208 | 





Chapter 6 - Verse 209 


| Yatha yatho pasate tam phala miyu statha tatha, 
HIX°S 1! || phalot karsapa karsau tu pujya pujanu saratah Il 209 Il 


In whatever form isvara is worshipped. The worshipper obtains the appropriate reward 
through that form. If the method of worship and the conception of the attributes of the deity 
worshipped are of a high order, the reward also is of a high order; but if otherwise, it is not. 
[ Chapter 6 — Verse 209 | 





Chapter 6 - Verse 210 





aie AAAS WAR A WT I muktistu brahma tattvasya jnanadeva na canyatha, 
warared TIT et @At FAT 1122011 | svapnabodharh vind naiva svasvapno hiyate yatha ll 210 I 


The liberation, however, can be obtained through the knowledge of reality and not otherwise. 
The dreaming does not end until the dreamer awakes. [Chapter 6 — Verse 210 | 


Chapter 6 - Verse 211 














Advitiya brahma tattve svapno’'yam akhilam jagat, 
STATA 1128211 || 1$a jivadi ripena cetana cetanat makam Il 211 II 


In the secondless principle, brahman, the whole universe, in the form of isvara and jiva and all 
animate and inanimate objects, appears like a dream. [ Chapter 6 — Verse 2111 | 





Chapter 6 - Verse 212 


SG RC IC GEIS Tic me Anandamaya vijnana maya visvara jivakau, 
Aree sBfereTaT TMA Te WaT 182 11 |! mayaya kalpitd vetau tabhyam sarvarh prakalpitam ll 212 


Maya has created isvara and jiva, represented by the sheath of bliss and the sheath of intellect 
respectively. The whole perceptible world is a creation of isvara and_ jiva. 
[Chapter 6 - Verse 212 | 





Chapter 6 - Verse 213 


SATTTVSRIT BRS Besa Iksanadi pravesanta srsti risena kalpita, 
STATA: SAT STTSHICAT: 118311 || Agradadi vimoksantah sarnsaro jiva kalpitah Il 213 II 


From the determination of isvara to create, down to his entrance into the created objects, is 
the creation of isvara. From the waking state to ultimate release, the cause of all pleasures and 
pains, is the creation of Jiva. [Chapter 6 - Verse 213] 





Chapter 6 - Verse 214 










FES TATSITGST AA SAT Advitiyam brahma tattvam asangam tanna janate, 
sierra pete AGD RBS 11 | jivesayor mayikayor vrthaiva kalaham yayuh Il 214 I 











Chapter 6 - Verse 215 


Jhatva sada tattva nisthan anumoda mahe vayam, 





11 8411 || anusocama eva nyan na bhrantair vivadamahe Il 215 Il 


We always approve those who appear to us to be devoted to truth and pity others but do not 
quarrel with those who are deluded. [| Chapter 6 — Verse 215] 
Chapter 6 - Verse 216 
pore Sat afar | Trnarcakadi yoganta isvare bhranti masritah, 
a sta fanaa 1122811 || lokayatadi sankhyanta jive vibhranti masritah Il 216 I 


From the worshippers of objects like grass to the followers of Yoga, all have wrong ideas about 
Isvara. From the materialist carvakas to the followers of sankhya, all have confused ideas about 
jiva. [ Chapter 6 — Verse 216 | 





Chapter 6 - Verse 217 


4 TAA Fe eT | Advitiya brahma tattvam na jananti yada tada, 
TH FI Ale FAS TT AST 122011 || bhrant evakhila stesdm kva muktih kveha va sukham Il 217 Il 


As they do not know the truth of the secondless Brahman, they all are wrong. Where is their 
liberation or where is their joy in this world? [ Chapter 6 — Verse 217] 





Chapter 6 - Verse 218 


STTTATMISLATH CARE TT TA Uttama dhama bhava scet tesarn syadastu tena kim, 
SRSA A AST LGVAT GT IIRC! ‘|| svapnastha rajya bhiksabhyarh na buddhah sprsyate khalu II 218 II 


Some may say that these people represent grades of enjoyment from the lowest to the 
highest. But of what use is it? A man when awake derives no good from the dreams in which 


he may have played the part of a king or a beggar. [ Chapter 6 — Verse 218] 





Chapter 6 - Verse 219 


aaa Aasrarasar: Tasmat mumuksu bhirnaiva matir-jivesa vadayoh, 


ara fq aaa fear gesat ST aa 1122911 |] karya kintu brahma tattvam vicaryam budhyatam cat tat Il 219 I 


Therefore the aspirants to liberation should never engage themselves in disputations about 
the nature of Jiva and Ishvara. They ought to Practice discrimination and realize the reality of 


Brahman. [Chapter 6 — Verse 219] 





Chapter 6 - Verse 220 


qaqa at daraeaaedasy Purva paksa taya tau cet tattva niscaya hetu tam, 
TASS ASST TaMATaATS ARTE 1122011 |) prapnuto’stu nimajjasva tayor naita vata’vasah Il 220 II 


(Doubt): Such disputation is a means to the understanding of Brahman. (reply): it may be so, 
but be careful to avoid being drowned helplessly in the sea _ of confusion. 


A rT «* 
}Q2 





[Chapter 6 — Verse 220 | 


Chapter 6 - Verse 221 


ASP STG TTT | Asannga cid vibhur jivah sankhokta stadrgisvarah, 
Wat Tats AST 1122211 ‘|| yogoktas tatvamor arthau suddhau taviti cet srnu Il 221 I 


(Doubt) : all right, but the Vedantins must accept the sankhya doctrine that jiva and ishvara are 
associationless, pure consciousness and eternal and the yoga doctrine that jiva and isvara, 
referred to as ‘thou’ and ‘that’ respectively in the dictum. ‘that thou art’, are o f a pure nature. 
[ Chapter 6 — Verse 221] 





Chapter 6 - Verse 222 


FT dese meester WaT Na tattvamo rubha varthau asmat siddhantatam gatau, 
FEATS BI HAT HSS 112221) _ || advaita bodhana yaiva sa kaksa kacidi syate Il 222 II 


(Reply): these two meanings do not accord with the advaita view. They postulate a difference 
between jiva and ishvara, but in the advaita doctrine there is no distinction between ‘that’ 
and ‘thou’. Statements appearing to make such a distinction are only steps towards 
understanding of non-duality. [Chapter 6 — Verse 222] 





Chapter 6 - Verse 223 


FTAA BRA tae Praca | Anadi mayaya bhranta jivesau suvilaksanau, 
FS GSMS Hae Was Ta 1122311 — |] manyante tad vyudasaya kevalam Sodhanam tayoh Il 223 II 


Influenced by the beginningless Maya, people think that Jiva and Ishvara are totally different 
from each other. In order to eliminate this erroneous belief the Vedantin enquires into the 
meaning of ‘that’ and ‘thou’. | Chapter 6 — Verse 223 | 





Chapter 6 - Verse 224 
Ata evatra drstantah yogyah prak samyagiritah, 
ghatakasa mahakasa jalakasabhra khatma Il 224 I 
In order to demonstrate the truth of advaita we have cited the illustration of the akasa 


conditioned by a pot, the unlimited akasa, the akasa reflected in water and the akasa reflected 
in a cloud. [ Chapter 6 — Verse 224] 





Chapter 6 - Verse 225 
ma car Jalabhro padhya dhine te jalakasabhra khe tayoh, 
arr RR |! Adhdrau tu ghatakasa mahakasau sunirmatau ll 225 | 


In the last two aspects of akasas the conditioning adjunts are the water and the cloud, but 
their basis, the akasa of the pot and the unlimited akasa, is pure and unaffected. 
[| Chapter 6 — Verse 225] 





Chapter 6 - Verse 226 


| Evamananda vijnana mayau mayadhiyor vasau, 
I SAT 1IRRS 1! || tada dhisthana kitastha brahmani tu sunirmale Il 226 II 


The sheath of bliss and the sheath of intellect have as their conditioning adjuncts maya and 
the modifications of maya called buddhi respectively, but the basis of both is the one pure 
atman, which is immutable. | Chapter 6 — Verse 226 | 





Chapter 6 - Verse 227 


areart wat ate Etat kaksopa yogena sankhaya yogau matau yadi., 
TATTITTTL R911 || deho’nna maya kaksatvat atmatvena bhyu peyatam Il 227 II 
As steps to our doctrine we use as illustrations the doctrines of Sankhya and Yoga. Similarly we 


accept and make use of the doctrine of the sheath of food, though we do not mean that the 
food — sheath is really to be identified with the atman. [ Chapter 6 — Verse 227] 





Chapter 6 - Verse 228 


STAHel SPT WARTS aa daa Atma bhedo jagat satyam 160’ nya iti cet trayam, 


Cad Tee BSE THAT: |1R2C 11 | tyajyate tasitada sdikhya yoga vedanta sammatih Il 228 I 


The Vedantins will accept the doctrines of the followers of Sankhya and Yoga provided they 
give up the doctrine of the existence of distinction in atman, the doctrine of the reality of the 
world, and the doctrine of iswara being a separate and special Purusa. [Chapter 6 — Verse 228° 





Chapter 6 - Verse 229 


Jivo’sangatva matrena krtartha iti cet tada | 
| 1228 11 || srak candanadi nityatva matrenapi krtarthata II 229 II 


The Sankhya hold that, for the Jiva to achieve his object and be liberated, a knowledge of the 
eternal associationlessness of Atman is enough. We reply that in their view he might just as 
well think that the pleasures which he obtains from flowers, sandalwood and so forth are also 
eternal. [Chapter 6 - Verse 229] 





Chapter 6 - Verse 230 


Yatha sragadi nityatvam duh sampadyam tathatmanah | 
| |23o | | || asangatvam na sambhavyam jivator jagadisayoh Il 230 II 


Just as it is impossible to establish the eternal existence of pleasures derived from flowers and 
Sandalwood, so it is impossible to establish the associationlessness of Atman as long as the 
world and Ishvara are believed to be realities and ever-existing. [Chapter 6 - Verse 230] 





Chapter 6 - Verse 231 


Avasayam prakrtih sangam pure vapadayet tatha, 
Gla 1123211 || nlyaccha tyeta miso’pi ko’sya moksas tatha sati II 231 II 


If Prakrti is imperishable as the Sankhyas say, she will continue to produce attachment in the 


Purusa even after the dawn of the knowledge of his complete isolation. If Ishvara is eternal, He 
will continue to exercise control over the Purusa. In that case the poor Purusa will never have 
emancipation; his bondage will be real. [Chapter 6 - Verse 231] 





Chapter 6 - Verse 232 
Hod: ae Tagseudia War | Aviveka krtah sangah niyama sceti cettada, 
acienmidal Aalale: SRST] gad: ||232 | || balada patito maya vadah sankhyasya durmateh II 232 Il 


(Doubt): The idea of attachment to the body and of control is due to ignorance. (Reply): Then 
you accept the conception of Maya, which is a violation of the shortsighted Sankhya doctrine. 
[Chapter 6 - Verse 232] 





Chapter 6 - Verse 233 
Bandha moksa vyavasthartham atma nanatva misyatam, 


| SOT | 123311 || tlcenna yato maya vayavastha payitum ksama Il 233 II 


(Doubt): To account for the idea of individual bondage and release, the plurality of Selves must 
be accepted. (Reply): This is unnecessary because Maya is responsible for bondage and 
release. [Chapter 6 - Verse 233] 





Chapter 6 - Verse 234 
gue aarti fares Te A Wears Durghatarn ghatayamiti viruddharh kim na pasyasi, 


aaa Fa I Ald Beda 1123 || |] vastavau bandha moksau tu srutir na sahate taram Il 234 I 


Don’t you see that Maya can make the impossible appear possible? In fact, the Sruti can 
tolerate neither bondage nor release as real. [Chapter 6 - Verse 234] 


Chapter 6 - Verse 235 





4 tat A SRA SST AT Aas | || Nanirodhona cotpattir na baddho na ca sadhakah | 
aq Te a Wh ScqeT GATaT «| 1234 | | || namumuksur na vai muktah ityesa paramarthata Il 235 Il 


The Sruti declares that in fact there is no destruction and no origination; none in bondage and 
none engaged in practice for liberation; no aspirant for liberation and none liberated. This is 
the transcendental truth. [Chapter 6 - Verse 235] 





— 6 - Verse 236 


Mayakhyayah kama dhenor vatsau jivesvaravubhau | 
co bo) Pant 3 Sd art medda fs 11238 || || yatheccham pibatam divaitam tattvam tvadvaita meva hi Il 236 Il 


Maya is said to be the desire-fulfilling cow. Jiva and Ishvara are its calves. Drink of its milk of 
duality as much as you like, but the truth is non-duality. [Chapter 6 - Verse 236] 





Chapter 6 - Verse 237 


T AaaIed Ale | Kutastha brahmanor bhedah nama matrat rte na hi | 
| Taqsad Ale Farad 11231911 | ghatakasa mahakasau viyujyete nahi kvacit Il 237 II 


= 


The difference between Kutastha and Brahman is only in name; in reality there is no 
difference. The Akasa in the pot and the unlimited Akasa are not distinct from one another. 
[Chapter 6 - Verse 237] 





Chapter 6 - Verse 238 
Yada dvaitam srutam srsteh prak tadevadya copari | 
— |IR38¢ 11 | mukta vapi vrtha maya bhramayatya khilan janan II 238 II 
The non-dual reality, as declared in the Sruti, existed before creation, exists now and will 


continue to exist in dissolution; and after liberation Maya deludes the people in vain. 
[Chapter 6 - Verse 238] 





Chapter 6 - Verse 239 
TST] Brseistagarsa TH | | Ye vadantit thamete’pi bhramyante vidyayatra kim | 
TOA BIAS 11238 1 na yatha puirva metesam atra bhrantera darsanat Il 239 II 


(Doubt) : Even the knowers, who attribute the world to Maya, are seen to be engaged in 
worldly pursuits. So what is the use of realization? (Reply) : No, he is not deluded as before. 
[Chapter 6 - Verse 239] 





Chapter 6 - Verse 240 


Aihika musmikah sarvah samsaro vastavas tatah | 


112 ¥o || |} na bhati nasti cadvaitam itya jnani viniscayah Il 240 Il 


The ignorant are convinced that the happiness and grief which the world and heaven offer are 
real; so they do not perceive non-duality, nor think it exists. [Chapter 6 - Verse 240] 





Chapter 6 - Verse 241 
TISTHTAPAT: X 7 Jnanino viparito’smat nisayah samyagi ksyate | 
Tl ASl AHISS At ARIMA | 1&2 11 || svasva niscayato baddho mukto’harh ceti manyate Il 241 II 


It is clearly seen that the conviction of the knowers is opposed to the conviction of the 
ignorant. They are free or fettered according to their conviction. [Chapter 6 - Verse 241] 





Chapter 6 - Verse 242 


TeraRta aa Pago ASAT Nadvaitam aparoksam cet na cidruipena bhasanat | 
AMI A Md deed TH wraashacs 1 12¥211 || aSesena na bhatarn cet dvaitam kim bhasate’khilam Il 242 II 


(Doubt) : The Non-dual reality is not directly perceptible. (Reply) : This is not so, for reality is 
self-evident in the form of consciousness, (Doubt) : it is not fully known. (Reply) : it the world 
fully known to you? [Chapter 6 - Verse 242] 





Chapter 6 - Verse 243 


Dinmatrena vibhanam tu dvayorapi samam khalu | 


fT aac 4 THA 112¥3 11 || dvaita siddhi vada dvaita siddhiste tavata na kim II 243 I 


Both duality and non-duality are partially known. If from this partial experience you infer the 
truth of duality, why should you not from same premises infer the truth of Non-duality? 
[Chapter 6 - Verse 243] 





Chapter 6 - Verse 244 
ace aed scat He racy Dvaitena hina madvaitarh dvaita jfiane katharh tvidam | 
TaCuM Tate FASIMAISGH SA 11 2¥~ 11 || cid bhanam tva virodhyasya dvaita syato’same ubhe Il 244 II 


(Doubt) : Duality contradicts non-duality. So when duality is seen manifest everywhere, how 
can you infer its opposite principle, non-duality? Our consciousness does not contradict 
duality; so our position is stronger than yours. [Chapter 6 - Verse 244] 





Chapter 6 - Verse 245 
| Evam tarhi srnu dvaitam asan maya mayatvatah | 
//2¥¢4 || || tena vastava madvaitam parisesat vibhasate II 245 II 


(Reply) : Then listen, Duality is unreal and has no independent existence, for it is a product of 
Maya. So when duality is negated what remains as reality is non-duality. 
[Chapter 6 - Verse 245] 





Chapter 6 - Verse 246 


Acintya racana rupam mayaiva sakalam Jagat | 


iti niscitya vastutvam advaite pari sesyatam II 246 II 





Chapter 6 - Verse 247 


Punar dvaitasya vastutvam bhati cettvam tatha punah | 
ORsaa Bl aS Wares 4 OSE 11219 | | || parisilaya ko vatra prayasa stena te vada Il 247 Il 


(Doubt) : if the idea that duality is real occurs again and again in daily life? (Reply) repeatedly 
practice negating this erroneous idea of duality. What is the difficulty in doing so? 
[Chapter 6 - Verse 247] 





Chapter 6 - Verse 248 


fat Hela weaRISa aa Sa | Kiyantarm kala miti cet khedo’yam dvaita Isyatam | 


aed TA asa Wart qT 112¥¢ 11 |) advaite tuna yukto’yam sarva nartha nivaranat II 248 Il 


= 


(Doubt) : How long should one continue this practice? (Reply) : it is a trouble to continue the 
pursuit of unreal duality, not so is that of non-duality. For by the practice of non-duality all 
miseries are destroyed. [Chapter 6 - Verse 248] 





Chapter 6 - Verse 249 


at ober aarget waifa da Ksut pipasa dayo drsta yatha purvam mayiti cet | 
PORIASEHR Ge Ald Hl Asa || Rw! || macchabda vacye’hankare drsyatam neti ko vadet II 249 II 


(Doubt) : But even after realization | suffer from hunger and thirst. (Reply) : Who denies it? 
This suffering is in your egoity (a product of duality) expressed in your use of ‘I’. 
[Chapter 6 - Verse 249] 





Chapter 6 - Verse 250 
ara ale Cidrupe’pi prasa jyeran tadatmya dhyasato yadi | 
AIStarg He Ted cat fade He PaeT 1124011 || ma’dhydsam kuru kintu tvam vivekam kuru sarvada [I 250 II 


(Doubt) : The sufferings may come to the immutable Self, because of identification with the 
body. (Reply) : DO not subject yourself to this identification which is due to mutual 
superimposition, but practice discrimination for its removal. [Chapter 6 - Verse 250] 





Chapter 6 - Verse 251 
Meaaes 9 STi soaraaaica ad | Jhatitya dhyasa ayati drdha vasana yeti cet | 


* *, = 


hd oS aratad Set | 1/2421 | || avartayet vivekam ca drdham vasayitum sada |] 251 II 


(Doubt) : The superimposition, which is due to the first impressions, suddenly may occur, 
because of the beginningless association of Jiva and Avidya. (Reply) : Then begin new 
impressions of non-duality by means of repeated discrimination of the truth. 

[Chapter 6 - Verse 251] 





Chapter 6 - Verse 252 


a Wad Viveke dvaita mithyatvam yuktyai veti na bhanyatam | 
aaatT 1124211 || acintya racanatvasya anubhitir hi sva saksiki Il 252 II 


Do not say it is reasoning alone which demonstrates the unreality of duality and not our 
experience, for we daily experience that mysterious is the nature of the world. 
[Chapter 6 - Verse 252] 





Chapter 6 - Verse 253 
Cidapya cintya racana yadi tarhyastu no vayam | 


citim sucintya racanam brumo nityatva karanat II 253 II 


Pragabhavo nanubhutah citer nitya tatas citih | 


dvaitasya praga bhavastu caitanyenanubhiyate II 254 II 


Consciousness is eternal, for its non-existence can never be experienced. But the non- 
existence of duality is experienced by consciousness before the duality assumes manifestation. 
[Chapter 6 - Verse 254] 





Chapter 6 - Verse 255 


Prag-abhava yutam dvaitam racyate hi ghatadivat | 


IIX\% 1 || tathapi racana’cintya mithya tenendra jalavat II 255 II 


The duality of the phenomenal world is like the pot which is non-existent before it comes into 
being. Still, its creation is inexplicable. So it is unreal like a product of magic. 
[Chapter 6 - Verse 255] 





Chapter 6 - Verse 256 
Taacsan adis=ea Hears UMAAaC | || Cit pratyaksa tato’nysya mithyatvam cdnu bhiiyate | 
ATecsaat USGA Sed HT 112461 | || na’dvaita maparoksarh ceti etanna vyahatarh katham II 256 II 


Now you see that both consciousness and the unreality of the world are immediately 


experienced, so you cannot still maintain that non-duality is not experienced. 
[Chapter 6 - Verse 256] 





Chapter 6 - Verse 257 


pa Say Ittham jnatva’pya santustah kecit kuta itiryatam | 
AT @é Hal FF 1124\9 1! || cdrvakadeh prabuddhasyapi atma dehah kuto vada Il 257 II 


(Doubt) : Tell me why some who know this truth of Vedanta are still not satisfied with it? 


(Reply) : First yell me why the materialists, who know logic, still believe the body to be the 
Self? [Chapter 6 - Verse 257] 





Chapter 6 - Verse 258 


| ARS ATI AAT Samyak vicaro nastyasya dhidosa diti cettatha | 
Re wrens 4 ard fasisez 11242 1 | || asantustastu sastrartham na tvaiksanta visesatah Il 258 II 


(Doubt) : the materialists cannot properly discriminate owing to some defect in their intellect. 
(Reply) : Similarly all those who are dissatisfied with Vedanta have an inadequate 
comprehension of the truth. [Chapter 6 - Verse 258] 





Chapter 6 - Verse 259 
Fel Ga WaT HAT ase ale PAT | Yada sarve pramu cyante kama ye’sya hrdi sritah | 
Slat Met et GS ATA MESAT TAT 1124811 | iti srautarn phalarh drstarh neti cet drsta meva tat Il 259 II 


The Sruti says that he who has banished from his heart all indwelling desires attains 
immortality. This is not merely a statement; a knower’s actual experience proves it. 
[Chapter 6 - Verse 259] 





Chapter 6 - Verse 260 
Yada sarve prabhidyante hrdaya granthaya stviti | 


1120 ||] kama granthi svarupena vyakhyata vakya sesatah II 260 II 


In another passage it is stated that all the knots of the heart are loosened at the rise of true 
knowledge. The term ‘knots of the heart’ has been explained in the commentary to mean the 
desires of the heart. [Chapter 6 - Verse 260] ; 





Chapter 6 - Verse 261 


Ahankara cidatma nau eki krtya vivekatah | 


= 1124211 ]/ dam me syad idam me syat iticchah kama sabditah II 262 Il 


Owing to lack of true discrimination a man identifies egoism with the Self, and then thinks: 
‘May this object be mine’, and so forth This is called desire. [Chapter 6 - Verse 261] 





Chapter 6 - Verse 262 
Apravesya cidatmanam prthak pasyanna hankrtim | 
112&2 11 |] lechamstu kot! vastuini na badho granthi bhedatah Il 262 Il 


When aman can disidentify the self from egoism, and realize that the Self is in no way 
connected with egoism, then thought he may have crores of desires they will not bind him, 
because he has cut the ‘knot of the conscious with the unconscious’. [Chapter 6 - Verse 262] 





Chapter 6 - Verse 263 
Granthi bhede’pi sambhavya icchah prarabdha dosatah | 
buddhvapi papa bahulyat asantoso yatha tava Il 263 II 


By the force of the fructifying Karma, a knower may be subject to desires, as in spite of 
theoretically knowing the truth one is not Satisfied. [Chapter 6 - Verse 263] 





Chapter 6 - Verse 264 


: : S Ahamkara gate cchadyaih deha vyadhyadibhi statha | 
aes Tagua Te waa 1126 11 || vrksadi janma nagairva cidrdpat mani kirh bhavet II 264 II 


A man who has overcome egoity and realized identity with the changeless consciousness is not 
distressed by desires or diseases and other changing conditions of body and fortune, just as 
the growth and death of trees in a forest do not affect him. [Chapter 6 - Verse 264] 





Chapter 6 - Verse 265 


Id da Ta Granthi bhedat pura pyevam iti cettanna vismara | 
J da Hal AAMT 1123411 || ayameva granthi bhedah tava tena krti bhavan Il 265 II 


(Doubt) : But it is well known that the immutable Self is ever unaffected by desires even before 
illumination. (Reply) : Do not forget this truth. The realization that Kutastha is ever dissociated 
from desires is called the “Snapping of the knot of ignorance’. It is this knowledge which leads 
to the attainment of the purpose of life. [Chapter 6 - Verse 265] 





Chapter 6 - Verse 266 


Naivam jananti mudhas cet so’yam granthir na caparah | 


1126411 || granthi tad bheda matrena vaisamyam mudha buddhaoh II 266 II 


(Doubt) : The dull-witted are ignorant of this truth. (Reply) : This is what we mean by the ‘knot 
of ignorance’, nothing else. The difference between the ignorant and the wise, is the existence 
of doubt in the former group and its destruction in the latter. [Chapter 6 - Verse 265] 





Chapter 6 - Verse 267 


Pravrttau va nivrttau va dehendriya manodhiyam | 


1 123\9 11 |] na kinchidapi vaisamyam astya jnani vibuddhayoh Il 267 II 


From the point of view of the body, senses, mind and intellect, there is no difference between 
the ignorant and the illumined when they engage themselves in action or abstain from them. 
[Chapter 6 - Verse 267] 





Chapter 6 - Verse 268 


ASA aaaaeaasha PAT | Vratya Srotiyayor veda patha patha krta bhida | 
TeRteaied Ye: SISA SAMAISA ASIA 1123 | | || ndhard davasti bhedah so’yarn nyan’tra yogyatam II 268 II 


The difference between one who has been initiated into the life of Brahmacharya and one who 
has not is that the former studies the Veda, whereas the latter does not. But as regards food 
etc., there is no difference. The same applies to the wise and the ignorant. 

[Chapter 6 - Verse 268] 





Chapter 6 - Verse 269 
Na dvesti sampra vrttani na nivrttani kanksati | 


udasina vadasina iti granthi bhido cyate II 269 II 


In the Gita it is said that the wise man who has destroyed his desires does not hate what is 
present nor does he hanker after what he has not. He sits like one who is disinterested. This is 
called ‘Snapping the knot of ignorance’. [Chapter 6 - Verse 269] ; 





Chapter 6 - Verse 270 


TH fads Demo aay | Audasinyam vidheyam cet vacchabda vyarthata tada | 
J Bel BI See Sa AEM Ta | | R90] | || na Sakta asya dehadya iti cedroga eva sah Il 270 Il 


(Doubt) : Does the Gita enjoin want of interest? (Reply) : No, if it were so, the word ‘Like’ (vat) 
would be meaningless. (Doubt); He may be disinterested because his bodily organs have lost 
the power of action. (Reply) : Then he is a sick man and not a wise one! [Chapter 6 - Verse 270] 





Chapter 6 - Verse 271 
Tattva bodham ksayam vyadhim manyante ye mahadhiyah | 
tesam prajna tivisada kim tesam duhsakam vada Il 271 Il 


These highly intellectual men who equate the knowledge of truth with the disease of 
consumption are indeed remarkable for the clarity of their intellect! There is, verily, no deed 
too impossible for such people to perform! [Chapter 6 - Verse 271] 





Chapter 6 - Verse 272 


raid Aa Bharatadera pravrttih puranokteti cettada | 


TASS fh Bay 11R\9%11 || jaksan kridan ratim vindan nitya srausirna kim srutim I] 272 Il 


(Doubt) : Why, the Puranas speak about Jadabharata and others who were completely 
withdrawn and performed no action. (Reply) : But have you not heard also Vedas speaking of 
other knowers who ate, played, and enjoyed pleasures? [Chapter 6 - Verse 272] 


Zz | | 





Chapter 6 - Verse 273 


Na hyaharadi santyajya bharatadyah sthitah kvacit | 
kastha pasanavat kintu sangabhita udasate II 273 II 


Jadabharata and others never gave up food and sleep nor were like sticks and stones. It was 
because they were afraid of forming attachments that they behaved as if they were completely 
disinterested. [Chapter 6 - Verse 273] 





Chapter 6 - Verse 274 


iT: SIAL | Sang! hi badhyate loke nih-sangah sukha masnute | 
| 1¥\9w 11 || tena sangah parityajyah sarvada sukha micchata Il 274 II 


Ajnatva sastra hrdayam mudho vaktya nyatha nyatha | 


| FAT R94 1 murkhanam nirnaya stvastam asmat siddhanta ucyate Il 275 II 


The slow-witted who do not understand the essence of the scriptures, express their opinions 
in various ways. Let them form any opinion they like. We will express our own, which accord 
with the Vedantic doctrine. [Chapter 6 - Verse 275] 





Chapter 6 - Verse 276 


Vairagya bodho paramah sahayaste parasparam | 
prayena saha vartante viyujyante kvacit kvacit Il 276 I 


Absence of desires, knowledge of reality and withdrawal from action mutually assist one 


another, Generally all three of them are found together, but sometimes separately too, 
without the third. [Chapter 6 - Verse 276] 





Chapter 6 - Verse 277 


Hetu svarupa karyani bhinna nyesama sankarah | 
yatha vada vagantavyah sastrartham pravivicyata Il 277 Il 


Dosa drstir jihasa ca punar bhogesva dinata | 
asadharana hetvadya vairagyasya trayo’pyami Il 278 II 


The origin of detachment is an understanding that the Joys derived from objects are 
impermanent; its nature is a distaste for the enjoyment of those objects; and its results is the 


feeling of being independent of them. These three are peculiar to detachment. 
[Chapter 6 - Verse 278] 





Chapter 6 - Verse 279 


Sravanadi trayarn tadvat tattva mithya vivecanam | 
punar granther anudayo bodhasyate trayo matah Il 279 II 


The origin of the knowledge of reality is hearing, reflecting and meditating on the reality; its 
nature is discrimination between the real and the unreal; and its result is the restraint of fresh 
doubts from arising. These three are peculiar to knowledge. [Chapter 6 - Verse 279] 





Chapter 6 - Verse 280 
aaa: | Yamadir dhi nirodhasca vyavaharasya sanksayah | 
1122011 || syur hetvadya uparateh itya sankara Iritah Il 280 II 


The origin of withdrawal from action is the cultivation of inner and outer control and so forth; 
its nature is the control of the mind; and its result is the cessation of worldly activities. Thus 


their differences are described. [Chapter 6 - Verse 280] 





Chapter 6 - Verse 281 


acaaea: Wart VCH Aes: Tattva bodhah pradhanamh syat saksat moksa pradatvatah | 


arene bodhopa karina vetau vairagyo parama vubhau II 281 II 


Of all the three virtues the most essential is the knowledge of the Reality as it is the direct 
cause of liberation. The other two, detachment and withdrawal, are necessary auxiliaries to 


knowledge. [Chapter 6 - Verse 281] 





Chapter 6 - Verse 282 


Trayo’pyatyanta pakva scet mahatas tapasah phalam | 
diritena kvacit kincit kadacit prati badhyate II 282 II 


The existence of the three virtues highly developed in a man is the result of vast store of merit 
acquired in innumerable past lives. The absence of any one of them is the result of some 
demerit acquired in the past. [Chapter 6 - Verse 282] 


Chapter 6 - Verse 283 





RAN GOT aeae Wide | Vairagyo parati purne bodhastu prati badhyate | 
7 Aa A WSR Wace aetd = 118% yasya tasya na mokso’sti punya loka stapo balat II 283 II 


Without the knowledge of Reality even perfect detachment and complete withdrawal from 
worldly actions cannot lead to liberation. A man endowed with detachment and withdrawal, 
but failing to obtain illumination, is reborn in the superior worlds because of great merit. 
[Chapter 6 - Verse 283] 





Chapter 6 - Verse 284 
Yor aes aera al Mitel Fat Tay | Piirne bodhe tadanyau dvau pratibaddhau yada tada | 
Hial faMisacde tod geen A aeaia | ie¢~1l || mokso viniscitah kintu drsta duhkham na nasyati Il 284 II 


On the other hand by the complete knowledge of the Reality a man is sure to have liberation, 
even though his detachment and withdrawal are wanting. But then his visible sufferings will 
not come to an end owing to his fructifying Karma. [Chapter 6 - Verse 284] = 





Chapter 6 - Verse 285 


Brahmaloka trnikaro vairagyasya vadhir matah | 
11¥¢' || || dehatmavat paratmatva dardhye bodhah samapyate Il 285 II 


The height of detachment is such a conviction of the futility of all desires that one considers 
like straw even the highest pleasures of the world of Brahma; and the height of spiritual 
knowledge is reached when one feels one’s identity with the supreme Self as firmly as an 
ordinary man instinctively feels his identity with the physical body. [Chapter 6 - Verse 285] 





Chapter 6 - Verse 286 
Supti vad vismrtih sima bhavedupa ramasya hi | 
disanaya vinisceyam taratamya mavantaram II 286 I 
The height of withdrawal from action is the complete forgetfulness of all worldly affairs in the 


waking state as in the state of deep sleep. There are several intermediate grades which can be 
known by actual observation. [Chapter 6 - Verse 286] 





Chapter 6 - Verse 287 


Arabdha karma nanatvat buddhana manyatha’nyatha | 
| 122\9 | | |) vartanam tena sastrarthe bhramitavyam na panditaih Il 287 II 


Enlightened men may differ in their behaviour because of the nature of their fructifying 
Karma. This should not make the learned think otherwise about the truth of knowledge 
resulting in liberation. [Chapter 6 - Verse 287] 





Chapter 6 - Verse 288 


Savasva karma nusarena vartantam te yatha tatha | 
avisistah sarvabodhah sama mukti riti sthitih Il 288 II 


Jagac-citram sva-caitanye pate citra mivar pitam | 
mayaya tadu peksaiva caitanyam pari sesyatam II 289 II 
On the supreme consciousness the world is drawn like a picture on canvas; thus is Maya 


superimposed on consciousness. When we forget the adventitious distinctions, consciousness 
alone remains. [Chapter 6 - Verse 289] 





Chapter 6 - Verse 290 


Fares ast asqaead Far Citra dipa mimam nityam ye’nu sandadhate budhah | 
Vase Seas TF Aaa A Yaa 1128011 || pasyanto’pi jagac-citram te muhyanti na purva-vat Il 290 I 


This chapter called the ‘Lamp of the Picture’, When regularly studied, gives an intelligent 
aspirant freedom from the delusion due to illusive appearances, even though he may see them 
as before. [Chapter 6 - Verse 290] 





